Women pastors / preachers? What does the Bible say about women in ministry?


Question: "Women pastors / preachers? What does the Bible say about women in ministry?"
Answer: There is perhaps not a more debated issue in the church today than the issue of women serving as pastors / preachers in ministry. As a result, it is very important to not view this issue as men versus women. There are women who believe that women should not serve as pastors and that the Bible places restrictions on the ministry of women - and there are men who believe that women can serve as preachers and that there are no restrictions on women in ministry. This is not an issue of chauvinism or discrimination. It is an issue of Biblical interpretation.
1 Timothy 2:11-12 proclaims, “A woman should learn in quietness and full submission. I do not permit a woman to teach or to have authority over a man; she must be silent.” In the church, God assigns different roles to men and women. This is a result of the way mankind was created (1 Timothy 2:13) and the way in which sin entered the world (2 Timothy 2:14). God, through the Apostle Paul’s writing, restricts women from serving in roles of spiritual teaching authority over men. This precludes women from serving as pastors, which definitely includes preaching to, teaching, and having spiritual authority over men.
There are many "objections" to this view of women in ministry / women pastors. A common one is that Paul restricts women from teaching because in the first century, women were typically uneducated. However, 1 Timothy 2:11-14 nowhere mentions educational status. If education was a qualification for ministry, the majority of Jesus' disciples likely would not have been qualified. A second common objection is that Paul only restricted the Ephesian women from teaching (1 Timothy was written to Timothy, who was the pastor of the church in Ephesus). The city of Ephesus was known for its temple to Artemis, a false Greek / Roman goddess. Women were the authority in the worship of Artemis. However, the book of 1 Timothy nowhere mentions Artemis, nor does Paul mention Artemis worship as a reason for the restrictions in 1 Timothy 2:11-12.
A third common objection is that Paul is only referring to husbands and wives, not men and women in general. The Greek words in 1 Timothy 2:11-14 could refer to husbands and wives. However, the basic meaning of the words are men and women. Further, the same Greek words are used in verses 8-10. Are only husbands to lift up holy hands in prayer without anger and disputing (verse 8)? Are only wives to dress modestly, have good deeds, and worship God (verses 9-10)? Of course not. Verses 8-10 clearly refer to men and women in general, not only husbands and wives. There is nothing in the context that would indicate a switch to husbands and wives in verses 11-14.
Yet another frequent objection to this interpretation of women pastors / preachers is in relation to Miriam, Deborah, Huldah, Priscilla, Phoebe, etc. - women who held positions of leadership in the Bible. This objection fails to note some significant factors. In relation to Deborah, she was the only female judge amongst 13 male judges. In relation to Huldah, she was the only female prophet amongst dozens of male prophets mentioned in the Bible. Miriam's only connection to leadership was due to her being the sister of Moses and Aaron. The two most prominent women in the times of the Kings were Athaliah and Jezebel - hardly examples of godly female leadership.
In the Book of Acts, chapter 18, Priscilla and Aquila are presented as faithful ministers for Christ. Priscilla's name is mentioned first, likely indicating that she was more "prominent" in ministry than her husband. However, Priscilla is nowhere described as participating in a ministry activity that is in contradiction to 1 Timothy 2:11-14. Priscilla and Aquila brought Apollos into their home and they both discipled him, explaining the Word of God to him more accurately (Acts 18:26).
In Romans 16:1, even if Phoebe is considered a "deaconess" instead of a "servant" - that does not indicate that Phoebe was a teacher in the church. "Able to teach" is given as a qualification for elders, but not deacons (1 Timothy 3:1-13; Titus 1:6-9). Elders / bishops / deacons are described as "husband of one wife," "a man whose children believe," and "men worthy of respect." In addition, in 1 Timothy 3:1-13 and Titus 1:6-9, masculine pronouns are used exclusively to refer to elders / bishops / deacons.
The structure of 1 Timothy 2:11-14 makes the "reason" perfectly clear. Verse 13 begins with "for" and gives the "cause" of what Paul stated in verses 11-12. Why should women not teach or have authority over men? Because - "Adam was created first, then Eve. And Adam was not the one deceived; it was the woman who was deceived." That is the reason. God created Adam first and then created Eve to be a "helper" for Adam. This order of Creation has universal application to humanity in the family (Ephesians 5:22-33) and the church. The fact that Eve was deceived is also given as a reason for women not serving as pastors or having spiritual authority over men. This leads some to believe that women should not teach because they are more easily deceived. That concept is debatable...but if women are more easily deceived, why should they be allowed to teach children (who are easily deceived) and other women (who are supposedly more easily deceived)? That is not what the text says. Women are not to teach or have spiritual authority over men because Eve was deceived. As a result, God has given men the primary teaching authority in the church.
Women excel in gifts of hospitality, mercy, teaching and helps. Much of the ministry of the church depends on women. Women in the church are not restricted to public praying or prophesying (1 Corinthians 11:5), only to having spiritual teaching authority over men. The Bible nowhere restricts women from exercising the gifts of the Holy Spirit (1 Corinthians chapter 12). Women, just as much as men, are called to minister to others, to demonstrate the fruit of the Spirit (Galatians 5:22-23), and to proclaim the Gospel to the lost (Matthew 28:18-20; Acts 1:8; 1 Peter 3:15).
God has ordained that only men are to serve in positions of spiritual teaching authority in the church. This is not because men are necessarily better teachers, or because women are inferior or less intelligent (which is not the case). It is simply the way God designed the church to function. Men are to set the example in spiritual leadership – in their lives and through their words. Women are to take a less authoritative role. Women are encouraged to teach other women (Titus 2:3-5). The Bible also does not restrict women from teaching children. The only activity women are restricted from is teaching or having spiritual authority over men. This logically would include women serving as pastors / preachers. This does not make women less important, by any means, but rather gives them a ministry focus more in agreement with how God has gifted them.
Women Pastors
Biblical or Beguiled?
by Dr. Ken Matto
One of the changes for the worse taking place in the church in the late twentieth century is the emergence of women preachers. Those who oppose the rise of women preachers are labeled anti-women and that we are nothing more than chauvinists who are allowing female talent in the church to go atrophy. Well my feminized friend, the Bible gives a clear warning that we are not to follow the traditions of men, especially when they contradict the Bible so egregiously.
(Col 2:8 KJV) Beware lest any man spoil you through philosophy and vain deceit, after the tradition of men, after the rudiments of the world, and not after Christ.
God does not give these type of warnings in Scripture for the fun of it. They are there for a purpose. A serious question arises out of this. Are the traditions of men being followed by those who oppose or endorse women preachers? There is only one way to determine who is correct and that is to do comparison by means of the standard bearer, the Bible. Only the Bible can give us the final definitive answer.
The Scriptures teach a clear distinction between the roles of women and men. If either fall short in their individual responsibilities, they are, in essence, in rebellion against God. There are so many in the church today who try to make an argument for egalitarianism between male and female. This is a fallacious belief, in that it is common knowledge men and woman are different physically, emotionally, and mentally. Let me point out that this in no way means a superior/inferior relationship. It just brings to the surface the fact that God created men and women differently, body structure aside. When each man and woman obeys God in the areas of their roles, then this is the greatest good for society.
Remember 50 years ago when the father was the head of the house and the mother stayed home to raise the children? Society was pretty stable wasn't it? Compare the societal attitudes of then and now. Today, the talk shows on TV and the general ambiance of rebellion dictates our lack of societal building blocks. God has commanded the man to be the head of the household and if he refuses or declines to be the head, he is in rebellion against God. This headship does not mean he is to be an oppressor of his family but he is to love them as Christ loved the church. How did Christ love the church? With everything He had including His life's blood! He is to love and nourish his wife and not be bitter against her. A wife is the best friend a man can have. Forget this stupidity that dog is man's best friend. Do you have a wife? Treat her with love, honor and respect, then see if your dog can beat the returns on that investment.
The husband is to provide for his family and to raise his children in the fear and admonition of the Lord. (Eph. 5:25-33; Colossians 3:18; 1 Tim. 5:8; Eph. 6:4)
(1 Pet 3:7 KJV) Likewise, ye husbands, dwell with them according to knowledge, giving honour unto the wife, as unto the weaker vessel, and as being heirs together of the grace of life; that your prayers be not hindered.
Notice the Scripture says, "AS" the weaker vessel, it does not say she is. It is a good thing she is not because we have much wimpy men around today who couldn't lead an ant colony. It is unfortunate though that many women believe the lies of the feminist camp (both inside and outside the church) that they are as strong or stronger than men. They have carried this belief into the military, business world, and the church. Where are they getting fuel from for this cavalcade of theory? Where else, the make believe world of television and movies. Even with all the hype, the obvious fact is that men and women are still different. They should never be in competition with each other but they should complement each other. When a marriage takes place, in the sight of God 1+1=1. This was brought out plainly at my friend's wedding. So by looking at this equation, we see that neither the male nor female are total by themselves but the two together provide what they lack as individuals.
Women are commanded by God to be in subject unto their husbands (Gen. 3:16, 1 Corinthians 11:3, Ephesians 5:22, 33, Colossians 3:18, Titus 2:4-5, 1 Pet. 3:1-6). Even though these passages are unambiguous in their meanings, there are many who attempt to "alternately translate them." The different roles of both men and women are not strictly for the home only. The biblical distinctions must be adhered to in the visible church as well. The Bible, especially in 1 Corinthians 14, addresses many congregational problems at Corinth. One was Tongues and another was the role of women in the church. 1 Corinthians 14:34-35 states:
(1 Cor 14:34-35 KJV) Let your women keep silence in the churches: for it is not permitted unto them to speak; but they are commanded to be under obedience, as also saith the law. {35} And if they will learn any thing, let them ask their husbands at home: for it is a shame for women to speak in the church.
I have read nowhere in Scripture or even found it intimated in any other passage that God has rescinded the admonition that women are to be silent in the church. What about those who are not married and can't ask their husbands? Then maybe they should ask 2 questions: First, if my Father is a believer, I can ask him; secondly, why am I not married, is it because I need my career first? A woman is to be under the authority of her parents until she is given to her husband in marriage, then she is under his authority.
God never placed the restriction of no-talking on the man only the women. This is a plain distinction of church discipline from the mouth of God Himself. Many want to call Paul a chauvinist and no where does Paul ever introduce a class distinction, rather he is giving church discipline. In the same chapter, doesn't Paul say:
(1 Cor 14:37 KJV) If any man think himself to be a prophet, or spiritual, let him acknowledge that the things that I write unto you are the commandments of the Lord.
Oh, how many people neglect to include this verse into the equation. We see that the prohibition of women speaking in the church is a direct commandment of the Lord! It is not a suggestion but it is a commandment. It is a shame that the feminized clergy have taken God's commandments and turned them into suggestions.
Paul further states that:
(Gal 1:11-12 KJV) But I certify you, brethren, that the gospel which was preached of me is not after man. {12} For I neither received it of man, neither was I taught it, but by the revelation of Jesus Christ.
Notice Paul is saying he received these words by revelation and not from man. The feminized gospel we have today is the filtered and eclectic gospel given to us by seminary and pulpit prostitutes and accepted by the pew warmers. I once heard Dr. David A. Seamands from Asbury Theological Cemetery say that woman's ministry is fine and should not be discounted because of an obscure verse (1 Cor. 14:34-35) in the Bible. The good Doctor should resign since he does not believe the Bible. A Ph.D. does not mean you will get truth. I believe it stands for Pit of Hell Doctrine.
Woe unto the church for picking and choosing what we are going to obey. Have you ever attended a church meeting where an issue came up. like women preachers, and the church leaders demanded a vote? Can you imagine, voting on whether we should obey God or not? The Bible is to be followed as the guidebook for the church, not the theological opinion of the clergy or the seminary which leads to TOTAL biblical ignorance and destruction of the congregation.
In 1 Corinthians 14:38, we read:
(1 Cor 14:38 KJV) But if any man be ignorant, let him be ignorant.
What God is saying here, is if anybody wants to be ignorant, let them but it will be to his or her own destruction. The sorry situation is that the ignorance begins at the pulpit and filters down.
Is Paul's admonition about the silence of women in the church limited to Corinthians? The answer is no!
(1 Tim 2:11-15 KJV) Let the woman learn in silence with all subjection. {12} But I suffer not a woman to teach, nor to usurp authority over the man, but to be in silence. {13} For Adam was first formed, then Eve. {14} And Adam was not deceived, but the woman being deceived was in the transgression. {15} Notwithstanding she shall be saved in childbearing, if they continue in faith and charity and holiness with sobriety.
These passages are in complete harmony with what we read in 1 Corinthians 14 except God gives the reasons they are to be silent. Eve was the one deceived in the transgression and also Adam was formed first. Eve was to be his helpmeet not his ruling authority. Adam was the one whom God placed in charge of the creation. After the fall, Eve was told by God that her desire shall be to her husband and he will rule over her. This command of God was never rescinded anywhere else in Scripture either. Please keep in mind that male authority existed before the fall into sin and after the fall, both men and women were placed under the results of that fall. They were never cursed because God planned to save many in subsequent generations. The guilt of sin can be removed via salvation but we still must live under the effect of sin.
The roles which God gave to women and men have never been rescinded or modified in any way. The question is will we submit to the authority of the Bible or will we set up an authority of our own to appease our sin drenched natures. If the Bible is clear on the fact that women must be silent in the church, then how can some women make the claim that "they have been called to preach?" Very simple, with ignorance of and disdain for Scripture, even the sodomite can be "called" to preach.
Let me end with this admonition:
(1 John 4:1 KJV) Beloved, believe not every spirit, but try the spirits whether they are of God: because many false prophets are gone out into the world.
The way we try them is by simply comparing them to Scripture. Then we know for sure, if what is being done is biblically correct or wrong. If women claim they have been called to preach, we can know instantly that they are liars or deceived.
Let me just say that in one sense it is good to see many women desiring to serve the Lord but it must be done in the manner prescribed by the Bible. Not in a political fashion with threats of law suits if they don't get their way. Never challenge God with fists blazing, believe me you will not win.
Oh, I almost forgot!
How do Lady Preachers become the husband of one wife?
(1 Tim 3:2 KJV) A bishop then must be blameless, the husband of one wife, vigilant, sober, of good behaviour, given to hospitality, apt to teach;
(Titus 1:6 KJV) If any be blameless, the husband of one wife, having faithful children not accused of riot or unruly.
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The Bible clearly states that the man is to lead in the home and church, and the woman’s role is to submit to the man’s headship. There is widespread rebellion against this divine plan, though, and many women are being appointed to leadership positions in churches. Consider some facts from our files:

There are almost 4,000 licensed and ordained women in the Assemblies of God.

In 1984, the Southern Baptist Convention adopted a resolution saying the Bible “excludes women from pastoral leadership.” Like many things adopted by this Convention, the resolution was almost meaningless. In a September 1993 meeting of the SBC Executive Committee, a measure to expel congregations for ordaining women was rejected unanimously. The Fall 1997 edition of Folio, the newsletter of Baptist Women in Ministry, reported that there are 1,225 ordained Southern Baptist women. Roughly 200 of the ordained women serve as pastors and associate pastors. In 1979 there were only 58 ordained Southern Baptist women, but the number has increased rapidly in the 1980s and 1990s, during the same period in which the “conservatives” have dominated the national convention.

The United Methodist Church has ordained women since 1956 and today has 4,743 women “clergy.”

The Presbyterian Church (U.S.A.) has 2,419 female leaders. In 1979 the United Presbyterian Church, forerunner of the Presbyterian Church U.S.A., adopted a resolution REQUIRING the congregations to elect women elders. This politically correct denomination also voted to ban the ordination of any man who opposed women clergy and gave such men 10 years to change their minds or get out (EP News Service, June 21, 1980). So much for the supposed broadminded attitude of Modernists.

The United Church of Christ has 1,803 female leaders.

The Evangelical Lutheran Church in America has 1,358 ordained women.

As of 1994, 16 of the 30 independent Anglican communions around the world have approved ordination of women priests. The Episcopal Church in the United States, which approved women's ordination in 1976, has more than 1,000. The Episcopalians ordained the first Anglican female bishop in 1989. The General Synod of the "mother church" in England endorsed the concept of female priests in 1993. In 1991 Queen Elizabeth showed her approval of all this by appointing a woman as one of her royal chaplains in Scotland.

The Church of Scotland approved the ordination of women in 1968 and now has 100 female ministers.

The Lutheran Church-Missouri Synod, though more conservative than other Lutheran bodies, is beginning to allow women to preach in regular worship services. A survey showed that about 1,000 LCMS clergymen maintain that the Bible is not opposed to the ordination of women (Christian News, Feb. 13, 1989).

“Leaders of Youth With a Mission (YWAM) appointed their first female national director in March to oversee a 200-member staff in Switzerland. At a conference last year, YWAM founder Loren Cunningham spoke out strongly against what he called ‘cultural bias’ against women. He also warned that God’s blessing might be removed if YWAM did not commission female leaders” (Charisma, July 1993).

“Women now comprise at least a third of the student population at the leading interdenominational divinity schools; at Yale and Harvard, they’re more than half” (Ibid.).

“U.S. women ordained to full-time ministry in 1986 increased to 20,730 from 10,470 in 1977, and represented 7.9% of all U.S. clergy, according to a recent study by the National Council of Churches. ... The survey showed that 84 of 166 denominations ordain women to full ministry... (National & International Religion Report, March 13, 1989).

These facts are evidence of the apostasy of the hour. Men and women in the world, having rejected Bible truth, are confused about the most basic things. Many men are trying to be like women in dress and manner, while many women are demanding the right to be like men, to dress like men, to do the same work as men, to play the same sports as men, to fight in armies like men. They want more than equal pay for equal work; they are demanding a man’s place in the home, church, and state.

Sadly, the church is always affected by society. Thus the rebellion of women in the world is causing similar problems in the churches, and we find women demanding leadership roles in many Christian groups.

The Bible speaks too clearly on this subject for there to be any confusion. The problem is that churches too often are looking to sources other than the Bible for guidance. God loves women as much as He does men. Women are as important to the home, church, and society as men are. In Jesus Christ, women enjoy the same spiritual position and blessings before God as men do. This does not mean, though, there is to be no difference in men and women in their appearance and roles. There is a basic truth which needs to be restated in the church and society today: Men and women are different!

Men and women were made for different roles. The New Testament affirms that men are to be the leaders in the home, church, and state. Women were not created to rule these divine institutions; men were. The prophet Isaiah was condemning Israel when he said women ruled over them (Isa. 3:12). In the church, according to the Bible, no woman is qualified to be a pastor or a deacon or in any other leadership position over men. Who says? God says!

“Let the woman learn in silence, with all subjection. But I do not allow a woman to teach, nor to usurp authority over the man, but to be in silence. For Adam was first formed, then Eve. And Adam was not deceived, but the woman being deceived, was in the transgression” (1 Tim. 2:11-14).

“Let your women keep silence in the churches: for it is not permitted unto them to speak: but they are commanded to be under obedience, as also says the law. And if they will learn any thing, let them ask their husbands at home: for it is a shame for women to speak in the church. What? came the word of God out from you? or came it unto you only? If any man think himself to be a prophet, or spiritual, let him acknowledge that the things that I write unto you are the commandments of the Lord” (1 Cor. 14:34-37).

How could a woman possibly be a pastor when she is forbidden to teach or to have any authority over men? Women can only be pastors if they openly disobey the Bible’s teaching.

Further, the Lord Jesus Christ appointed no female apostles. All of them were men. The standards for pastors apply strictly to men. Only a man can be the “husband of one wife” and can “rule his own house well” (1 Tim. 3:2,4; Titus 1:6).

WERE PAUL’S INSTRUCTIONS FOR ALL CHURCHES OF ALL CENTURIES?

Some are saying that the commands quoted above were meant only for first century Christians, or were only for the particular situation at Corinth. This cannot be true for many reasons. Consider:

First, Paul said that his instructions in 1 Corinthians 14 are the commandments of the Lord (verse 37). As such they must be obeyed by all Christians and by every church.

Second, the Apostle said that the instructions of 1 Corinthians 14 are a test of spirituality. He said that those who are truly spiritual must acknowledge that the instructions are the very commandments of God. “If any man think himself to be a prophet, or spiritual, let him acknowledge that the things that I write unto you are the commandments of the Lord” (1 Cor. 14:37). Those who are rejecting the teaching of 1 Corinthians 14 concerning a woman’s role in the church are proving themselves to be unspiritual.

Third, in 1 Timothy the Apostle gives the very same instructions concerning women, and this epistle was said to have been written to teach the proper order for churches in general. “But if I tarry long, that thou mayest know how thou oughtest to behave thyself in the house of God, which is the church of the living God, the pillar and ground of the truth” (1 Tim. 3:15). The things contained in 1 Timothy are general instructions about church order to be obeyed by all churches in every century; and it is in this book, the book which contains standards for church leaders, that God has forbidden women from taking authority over or teaching men.

Fourth, in giving the instructions about women in the church, the Holy Spirit referred back to the original order of creation--Adam first, then Eve. The Holy Spirit, in guiding Paul’s pen, used this order of creation to prove that women must not take authority over men. Therefore, since the order of creation has not changed since 1 Timothy was written, and since it does not change in our culture or century, we know that the instructions of the New Testament about the woman’s role in the church apply to us today.

Fifth, Paul referred to the Fall for support of his teaching regarding the Christian woman’s subjection to the man. “And Adam was not deceived, but the woman being deceived was in the transgression” (1 Tim. 2:14). Again this shows that the Apostle’s teaching about the woman transcends any one culture or generation. Though we have been saved from the eternal consequences of the Fall when we receive the Lord Jesus Christ, we are still living under the abiding consequences and conditions of the Fall as long as we remain in this world.

Redemption has three aspects that must never be confused--past, present, and future. The three are seen in Romans chapter eight. Romans 8:1-10 speaks of the past aspect of our salvation--we have been saved from the eternal consequences of sin. Because of what Jesus Christ has done for us on the Cross we have been made eternally free from any fear of the wrath of God or punishment for our sin by God’s holy law. Hallelujah! Romans 8:11-17 speaks of the present aspect of our salvation--we are being saved from the power of sin in our daily lives by the Spirit of God who indwells us. Romans 8:18-25 speaks of the future aspect of salvation--we will be saved from the very presence of sin when Christ gives us our resurrection body and comes to renew this fallen creation. We have eternal redemption right now as a present possession, yet we still “groan within ourselves, waiting for the adoption, to wit, the redemption of our body” (Romans 8:23).

Likewise, the woman who trusts Christ receives eternal freedom in Him from the wages of sin, but she is not yet free from some of the consequences of Eve’s rebellion in the Garden of Eden. She still is to be in subjection to the man.

Sixth, Paul referred to human nature to support his teaching regarding women. “And Adam was not deceived, but the woman being deceived was in the transgression” (1 Tim. 2:14). The woman has a different makeup than the man. She was designed for a different role in life--that of a wife and mother. Her emotional, psychological, and rational makeup are geared perfectly for this, but she was not designed for leadership. In the garden of Eden the devil deceived her. This was not true for Adam. He sinned, but he was not deceived. Eve had allowed herself to be thrust into a position of decision making she was not supposed to occupy. It is no coincidence that women have been responsible for starting many of the false Christian movements and have played key roles in spiritism, new age, mind science cults, and such. Human nature has not changed and neither has God’s restrictions against women preachers.

Seventh, Paul commanded that his instructions were to be kept until Christ’s coming. “That thou keep this commandment without spot, unrebukeable, until the appearing of our Lord Jesus Christ” (1 Tim. 6:14). This command is given at the end of the epistle in which the Apostle had so clearly required that women be in subjection to men in the church (1 Tim. 2:9-15). Since Jesus has not yet appeared, we are to continue to maintain these restrictions.

Eighth, Paul’s letter to Corinth, in which he spoke of women being in subjection to men, was for all Christians, not just those in Corinth. In his introduction to this epistle the Apostle tells us plainly to whom he is speaking: “Unto the church of God which is at Corinth, to them that are sanctified in Christ Jesus, called to be saints, WITH ALL THAT IN EVERY PLACE CALL UPON THE NAME OF JESUS CHRIST OUR LORD, both their’s and our’s” (1 Cor. 1:2). It is clear that Paul’s instructions were not intended merely for some peculiar situation at Corinth.

Ninth, while Galatians 3:28 says there is neither bond nor free in Christ, other passages teach that this does not mean there are no servant/master relationships. The Christian servant is free in Christ--free from the eternal wages of sin--but he is not free from his earthly position and responsibilities of servitude toward his master (Eph. 6:5-8; Col. 3:22-25; 1 Tim. 6:1,2; Tit. 2:9-10; 1 Pet. 2:18-25). In fact, anyone who teaches against these instructions regarding submission of servants to masters is labeled proud and evil:

“Let as many servants as are under the yoke count their own masters worthy of all honour, that the name of God and his doctrine be not blasphemed. And they that have believing masters, let them not despise them, because they are brethren; but rather do them service, because they are faithful and beloved, partakers of the benefit. These things teach and exhort. IF ANY MAN TEACH OTHERWISE, AND CONSENT NOT TO WHOLESOME WORDS, even the words of our Lord Jesus Christ, and to the doctrine which is according to godliness; HE IS PROUD, KNOWING NOTHING, but doting about questions and strifes of words, whereof cometh envy, strife, railings, evil surmisings, perverse disputings of men of CORRUPT MINDS, AND DESTITUTE OF THE TRUTH, supposing that gain is godliness: FROM SUCH WITHDRAW THYSELF” (1 Timothy 6:1-5).

These are strong words, and they refer directly to those who try to contradict the Apostle’s teaching requiring subjection of servants to masters, such as those who promote communistic “liberation theology,” and those who stir up all sorts of strife between workers and business. These words also apply to those who are trying to throw off the apostolic teaching referring to woman’s subjection to man in the church and home. Such are proud, ungodly, and destitute of the truth, and are to be separated from! We can see how serious this matter is.

Galatians 3:28 says there are no servants and no freemen in Christ, yet other New Testament passages teach there are indeed Christians who are servants and Christians who are masters. Galatians 3:28 also says there is neither male nor female in Christ, but other passages show us that this does not mean all distinction between the sexes are done away in this world, nor does it mean that the original order of creation has been dissolved in Christianity.

IF MEN WILL NOT LEAD, WOMEN WILL

One reason why women are taking leadership positions is that the man has too often failed to take his place. When men are weak, women must be strong. This is often seen in the church. Men should willingly step forward to lead the church in every area, but often the men are weak and lazy. They don’t give; they don’t go soul winning; they don’t volunteer to fill vacant positions; they don’t come out on work days. Someone has to lead, so the women step in and take control. Christian men should respond to the call of world evangelism, but few do. A great number of Christian men are too weak, or lazy, or fearful, or busy with selfish plans to be concerned about world missions. So the women do what they can.

When men are strong and obedient to God’s commands, there is not a serious problem with what the women should do.

DIDN’T GOD USE WOMEN TO LEAD MEN IN THE OLD TESTAMENT?

Why did God make DEBORAH a judge in Israel (Judges 4:4-5)? The answer is not difficult. God’s perfect will is for men to lead. That is too clear to misinterpret, but when men will not assume their responsibilities, God uses women. The men in Deborah’s day were very weak and cowardly. This is seen in the fact that Barak, the captain of the armies of Israel, refused to go into battle unless Deborah went with him. What a brave man! What a hero! The woman had to remind him that God had said it is time to fight; the woman had to encourage and challenge him to go; the woman had to go with him!

“And Barak said unto her, If thou wilt go with me, then I will go: but if thou wilt not go with me, then I will not go” (Judges 4:8).

Deborah clearly realized that this was not right nor natural, and she told Barak it would result in shame upon his name. “And she said, I will surely go with thee; notwithstanding the journey that thou takest shall not be for thine honour; FOR THE LORD SHALL SELL SISERA INTO THE HAND OF A WOMAN...” (Judges 4:9).

Obviously it was a period in Israel’s history during which God could find no man to do His will, so He used a brave, willing woman. We can praise God for women like Deborah who are willing to be strong when the men are weak. This has often happened, both in secular and church history.

The root problem in Deborah’s day was spiritual apostasy. When God’s people turn away from Him, He renders the men powerless against their enemies and removes wisdom from their hearts. It is a judgment upon apostate people. We can see this very thing today in apostate North America and Europe. The leaders are weak and seem entirely lacking even in common sense. We cannot control our little children, and women rule over us (compare Isaiah 3:12). It is God’s judgment because of the apostate condition of professing Christendom. Israel in Deborah’s day was in bondage to their enemies only because of their apostasy from the true God and His revealed will recorded in the Scriptures (Judges 4:1-2). This was why the men were so weak. God had removed their power as He did from sinful Samson.

“Therefore the flight shall perish from the swift, and the strong shall not strengthen his force, neither shall the mighty deliver himself. ... And he that is courageous among the mighty shall flee away naked in that day, saith the Lord” (Amos 2:14-15).

What about THE DAUGHTERS OF PHILIP? They were prophetesses (Acts 21:8-9). Doesn’t this mean women can preach to men in exercising their gifts of prophecy? The fact that God gave gifts of prophecy to women does not mean they are free to take authority in the church.

During our missionary years in Nepal I wrote a Gospel pamphlet entitled The Unknown God. The message was taken from Paul’s sermon on Mar’s Hill in Acts 17, an appropriate message to the idolatrous people of South Asia. Some months after we began publishing this illustrated pamphlet I was approached by a female missionary who began to reprove me for the pamphlet and for what she considered to be an overly negative approach to the Gospel. I was heading to the barber shop one fine afternoon when I saw her coming toward me on her bicycle. She had collared me beforetimes to correct this or that thing that she felt I was wrong about, so I did the only brave, manly thing I could think of--I tried to duck into the barber shop before she could catch me. Alas, though, I was too slow! She proceeding to take me to task as we were standing on the street in Kathmandu. She didn’t like the direct approach of condemning idolatry and preaching repentance. I reminded her that this was exactly what the Apostle Paul did. She countered that Paul was probably in the flesh when he preached that message. (I guess she knew that bit of information by revelation or vision or something!) I told her that Paul most certainly was not in the flesh when he preached the message recorded by inspiration in Acts chapter seventeen. I also told her that if God wanted to correct me, He would use a man to do it. Boy, that lit her smokestack! She turned my attention to the daughters of Philip who were prophetesses.

I then reminded her that when Paul was staying at Philip’s house, even though the four daughters were there who had the gifts of prophecy, God used a male prophet from another city to come and prophesy to Paul!

“And the next day we that were of Paul’s company departed, and came unto Caesarea: and we entered into the house of Philip the evangelist, which was one of the seven; and abode with him. And the same man had four daughters, virgins, which did prophesy. And as we tarried there many days, there came down from Judaea a certain prophet, named Agabus. And when he was come unto us, he took Paul’s girdle, and bound his own hands and feet, and said, Thus saith the Holy Ghost, So shall the Jews at Jerusalem bind the man that owneth this girdle, and shall deliver him into the hands of the Gentiles” (Acts 21:8-11).

When I had made this point from the Word of God, this missionary lady got back on her bicycle and peddled away.

My friends, there is no doubt that God gave the gifts of prophecy to women. Peter, on the day of Pentecost, had promised that God would do this: “And on ... my handmaidens I will pour out in those days of my Spirit; and they shall prophesy” (Acts 2:18). But the Holy Spirit, the Spirit who gives the gifts, has placed restrictions upon the exercise of those gifts. 1 Timothy 2 and 1 Corinthians 11 and 14 are Holy Scripture. Immediately after forbidding the women from speaking in the church meetings, the Apostle Paul warned that those who ignore this instruction are not spiritual. “If any man think himself to be a prophet, or spiritual, let him acknowledge that the things that I write unto you are the commandments of the Lord” (1 Cor. 14:377).

DOESN’T ACTS 2:17,18 TEACH THAT BOTH WOMEN AND MEN WILL PROPHESY?

As for women prophesying, we know that Philip’s daughters prophesied, but, as noted previously, when God wanted to speak to Paul He brought a man to do it (Acts 21:8-11). God richly gifts women in spiritual things, but they are restricted in the exercise thereof. The woman’s ministry is to be focused on women and children (1 Tim. 2:15; 2 Tim. 1:5; 3:15; Tit. 2:3-5). As noted earlier, it is very instructive that there were no women apostles, and the divine standards for pastors apply only to men (1 Tim. 3:2-4; Titus 1:5-9).

Recently a woman wrote to me and said she felt called to preach but she was confused by things she read from me and others who hold the position that the woman cannot preach to or usurp authority over men. I wrote to her and explained that the confusion came from her illicit desires, and that the confusion would cease if she would submit herself to the Word of God and accept the role God has given her. My wife is a wonderful, godly lady who has tremendous spiritual gifts. She went to Nepal as a single young lady and worked in a remote hospital and witnessed for Jesus Christ, but she refused to teach groups of men or to usurp authority over them, even when she was encouraged to do so. After we were married, we went back to South Asia and started a church together, and she was a major part of its success. She led dozens of Asian women to Christ and helped ground them in the Word and will of God. She never stood before the church to teach men, though, and she did not have an authoritative position in the church. Some years back, we worked in a jail ministry together. She taught the women and I taught the men. She exercises her gifts within the parameters of God’s Word; I do the same. There is no confusion when we obey the Scriptures.

To say that the woman’s ministry is restricted is not to say that women are not very valuable for the ministry of Jesus Christ. Paul had female co-workers (Phil. 4:3). Phebe is an example (Rom. 16:1-2). Priscilla is mentioned right alongside her husband Aquila in the ministry (Rom. 16:3). They were church planters (Rom. 16:5).

WHY DOES BLESSING APPEAR TO BE UPON THE MINISTRIES OF SOME WOMEN WHO PREACH AND TEACH TO MEN? 

We believe the correct answer to this question is given by E.W. Rogers in The Church of God: A Symposium:

“People may ask why it is that sometimes blessing seems to attend the evangelistic work of women, even though they do not comply with the scriptural restrictions. We might ask a similar question in the reverse case: Why is it that some serve the Lord consistently with divine principles and see but little if any fruit? Who was it that said, ‘I have laboured in vain and spent my strength for nought’? It was our blessed Lord (Isa. 49:4)! God is not bound by His own restrictive principles that He cannot bless where there is non-compliance, but the servant must remember that ‘If a man strive for the mastery he is not crowned unless he strive lawfully’ (2 Tim. 2:5).”

God often blesses the ministry of His Word in spite of the errors of the minister. But in such cases the minister (whether it be man or woman) will only receive personal reward for the labor in as much as it was done according to the Word of God (1 Cor. 3:6-15).

My friends, beware of being influenced by the rebellion of the hour. God forbids a woman from preaching and usurping authority over the man. He forbade this 1900 years ago, and He forbids it today.

Let the woman learn in silence, with all subjection. But I suffer not a woman to teach, nor to usurp authority over the man, but to be in silence. For Adam was first formed, then Eve. And Adam was not deceived, but the woman being deceived, was in the transgression (1 Tim. 2:11-14).

Let your women keep silence in the churches: for it is not permitted unto them to speak: but they are commanded to be under obedience, as also says the law. And if they will learn any thing, let them ask their husbands at home: for it is a shame for women to speak in the church. What? came the word of God out from you? or came it unto you only? If any man think himself to be a prophet, or spiritual, let him acknowledge that the things that I write unto you are the commandments of the Lord (1 Cor. 14:34-37).

What The Bible Says About
[Editorial Comments Bracketed in Bold]

The Role of Women

Isa 3:12 — As for my people, children are their oppressors, and women rule over them. O my people, they which lead thee cause thee to err, and destroy the way of thy paths.

1 Tim 2:8-11 — I will therefore that men pray every where, lifting up holy hands, without wrath and doubting. In like manner also, that women adorn themselves in modest apparel, with shamefacedness and sobriety; not with broided hair, or gold, or pearls, or costly array; But (which becometh women professing godliness) with good works. Let the woman learn in silence with all subjection. [Men are to lead; women are to be modest, learning quietly, and in submission; in this way, they prove their claim to godliness.]
1 Tim 3:14,15; 2:11-15 — These things write I unto thee, hoping to come unto thee shortly: But if I tarry long, that thou mayest know how thou oughtest to behave thyself in the house of God, which is the church of the living God, the pillar and ground of the truth. [What follows are God’s instructions for a woman’s functioning in the formal services of the local church, which would include Sunday School] ... Let the woman learn in silence with all subjection. But I [Paul, as an Apostle of Jesus Christ, with full authority of one inspired by God] suffer not a woman to teach, nor to usurp authority over the man, but to be in silence. [A woman cannot teach with authority; e.g., in Sunday School classes, Bible conferences, etc. When a woman stands before a mixed crowd that includes men and opens the Bible and preaches or teaches, she is taking authority.] For Adam was first formed, then Eve. [The woman was created after the man to be his helpmeet, not his head. Obviously, this is NOT a cultural matter, but is based upon the order of creation; this establishment of the principle of order transcends culture!] And Adam was not deceived, but the woman being deceived [“quite deceived” (NASB—Gen. 3:13)] was in the transgression. [Therefore, the woman was not spiritually qualified to teach because of (1) the order of creation, and (2) the facts of the Fall.] Notwithstanding she shall be saved in childbearing, [i.e., she will be occupying herself with the duties of the home and family (as evidence of her salvation given through the birth of the Messiah), and will receive her fulfillment/purpose in life in that arena] if they continue in faith and charity and holiness with sobriety [“self-restraint” (NASB)]. 

1 Tim 5:9,10,14 — Let not a widow be taken into the number under threescore years old, having been the wife of one man, Well reported of for good works; if she have brought up children, if she have lodged strangers, if she have washed the saints’ feet, if she have relieved the afflicted, if she have diligently followed every good work. [Faithful service in “home-related” activities necessary to qualify widows to receive church support.] … I will therefore that the younger women marry, bear children, guide the house, [be the “ruler” or “despot” of the home, but under the leadership of her husband] give none occasion to the adversary to speak reproachfully. 

Titus 2:3-5 —The aged women likewise, that they be in behaviour as becometh holiness, not false accusers, not given to much wine, teachers of good things; [See further: women teaching “home-related” activities to younger women, not Biblical doctrine.] That they may teach [“encourage” NASB] the young women to be sober, to love their husbands, to love their children [agape love, since a person can not be “taught” to have “feelings”], To be discreet, chaste, keepers [“workers” NASB] at home, good, obedient to their own husbands, [this alone would preclude a married woman from working outside the home, because outside work necessitates her to be under someone else’s authority, man or woman, other than her own husband] that the word of God be not blasphemed.

Prov 6:20; 2 Tim 1:5; 3:15 — My son, keep thy father’s commandment, and forsake not the law of thy mother: … When I call to remembrance the unfeigned faith that is in thee, which dwelt first in thy grandmother Lois, and thy mother Eunice; and I am persuaded that in thee also. … And that from a child thou hast known the holy scriptures, which are able to make thee wise unto salvation through faith which is in Christ Jesus. [The person teaching becomes the authority; since the parent is already the authority, as God intended it to be from creation, there is no problem in women teaching doctrine to their own children.] 

1 Cor 14:33b-35,37 — As in all churches of the saints. Let your women keep silence in the churches: for it is not permitted unto them to speak; but they are commanded to be under obedience, as also saith the law. [Not a cultural factor, but established by God thousands of years ago.] And if they will learn any thing, let them ask their husbands at home: for it is a shame [“improper” (NASB)] for women to speak in the church. [Women are to look for input and leadership from the man.] … If any man think himself to be a prophet, or spiritual, let him acknowledge that the things that I write unto you are the commandments of the Lord.

Eph 5:18, 22-24 — And be not drunk with wine, wherein is excess; but be filled with the Spirit; ... Wives, submit yourselves unto your own husbands, as unto the Lord. [Can’t submit to husband if don’t submit to Christ.] For the husband is the head of the wife, even as Christ is the head of the church: and he is the saviour of the body. Therefore as the church is subject unto Christ, so let the wives be to their own husbands in every thing. 

1 Pet 3:1-6 — Likewise, ye wives, [same as in submissiveness to government authorities (1 Pe 2:13-17)] be in subjection to your own husbands; that, if any obey not the word, they also may without the word be won by the conversation of the wives; [God is saying that even for an unbeliever, submissiveness to God-supported authority is a hard and fast rule, not situational, circumstantial, or cultural.] ... Whose adorning let it not be that outward adorning of plaiting the hair, and of wearing of gold, or of putting on of apparel; But let it be the hidden man of the heart, in that which is not corruptible, even the ornament of a meek and quiet spirit, which is in the sight of God of great price. For after this manner in the old time [i.e., not “cultural”] the holy women also, who trusted in God, adorned themselves, [Outward adornment should not be the focal point of a woman’s life—rather her life is to emphasize godliness.] being in subjection unto their own husbands: Even as Sara obeyed Abraham, calling him lord (Gen. 18:12) [2000 years earlier; therefore, not cultural]: whose daughters ye are, as long as ye do well, and are not afraid with any amazement.

1 Cor 11:3-10 — But I would have you know, that the head [i.e., authority (Jdg. 11:10; Eph. 1:22)] of every man is Christ; and the head of the woman is the man; and the head of Christ is God. [Therefore, no inferiority is implied in submissiveness, only different God-ordained roles.] Every man praying or prophesying, having his head covered, dishonoureth his head. But every woman that prayeth or prophesieth [direct revelation (which is no longer an active gift for anyone, men or women), not normal preaching/teaching (prophesying and teaching were two distinct gifts—Eph. 4:11)] with her head uncovered dishonoureth her head [an abnormal situation for woman to pray or prophesy in public, and therefore, she must have a visible sign of authority over her]: for that is even all one as if she were shaven. For if the woman be not covered, let her also be shorn: but if it be a shame for a woman to be shorn or shaven, let her be covered. For a man indeed ought not to cover his head, forasmuch as he is the image and glory of God: but the woman is the glory of the man. For the man is not of the woman; but the woman of the man. Neither was the man created for the woman; but the woman for the man. For this cause [the created order] ought the woman to have power on her head because of the angels. [Paul again refers back to the order of creation, and that the angels are watching (Eph, 3:10), for his authority, not because of the curse of the Fall as some so-called “Biblical feminists” contend.] [Paul is speaking here of conduct in meetings outside the church; he doesn’t speak to church conduct until verse 18; 1 Cor. 6:12-11:17 deals with personal conduct outside of corporate church meetings.] 

Prov 12:4; 14:1 — A virtuous woman is a crown to her husband: but she that maketh ashamed is as rottenness in his bones. ... Every wise woman buildeth her house: but the foolish plucketh it down with her hands. 

Prov 31:10-31 — Who can find a virtuous woman? for her price is far above rubies. The heart of her husband doth safely trust in her, so that he shall have no need of spoil. She will do him good and not evil all the days of her life. She seeketh wool, and flax, and worketh willingly with her hands. She is like the merchants’ ships; she bringeth her food from afar. She riseth also while it is yet night, and giveth meat to her household, and a portion to her maidens. She considereth a field, and buyeth it [in order to plant and grow food for her family]: with the fruit of her hands she planteth a vineyard. [providing wine part of the provisions of the home, just as is providing of the food; i.e., she was not a “real estate lady” as the so-called Biblical feminists teach today—she barters food, wine, garments, and sashes (vs. 24)] She girdeth her loins with strength, and strengtheneth her arms. She perceiveth that her merchandise is good [bartering food and drink, not real estate speculation]: her candle goeth not out by night. She layeth her hands to the spindle, and her hands hold the distaff. She stretcheth out her hand to the poor; yea, she reacheth forth her hands to the needy. She is not afraid of the snow for her household: for all her household are clothed with scarlet. She maketh herself coverings of tapestry; her clothing is silk and purple [a wealthy household, yet she works hard—no idleness]. Her husband is known in the gates, when he sitteth among the elders of the land. [Her faithfulness in the home and with the home is very significant in her husband’s success.] She maketh fine linen, and selleth it; and delivereth girdles unto the merchant. [The issue of working women is not income; the focus must be the home, and income generated through the home, not outside of it.] Strength and honour are her clothing; and she shall rejoice in time to come. [She has made provision for the future.] She openeth her mouth with wisdom; and in her tongue is the law of kindness. She looketh well to the ways of her household, and eateth not the bread of idleness. Her children arise up, and call her blessed; her husband also, and he praiseth her. Many daughters have done virtuously, but thou excellest them all. [The real credit comes to a woman from her children and from her husband.] Favour is deceitful, and beauty is vain: but a woman that feareth the LORD, she shall be praised. Give her of the fruit of her hands; and let her own works praise her in the gates. 


Does God’s Word Allow a Woman to Serve as a Pastor in the Church? A Study in the Pastoral Epistles
by Matt Costella
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The Proliferation of Female Clergy Within the Christian Church 
The role of women in local Christian assemblies has been a matter of debate within Christendom for many years. Yet within the past 25 years, this issue has risen to a climax, not only in several mainline Protestant and Orthodox denominations, but also in evangelical churches as well. The issue of the role of women in the church served as a matter of contention at the Eighth Assembly of the World Council of Churches in Harare, Zimbabwe, in December 1998 when the Greek and Russian Orthodox Churches voiced their displeasure of the fact that the majority of the WCC's member churches and denominations ordain women as ministers and priests.1 In the United States, the Presbyterian Church USA, the Episcopal Church USA, The United Church of Christ, the United Methodist Church, the Reformed Church in America, the Evangelical Lutheran Church in America, the Church of the Brethren and the Christian Church (Disciples of Christ) are only a few of the many mainline denominations that ordain women into ministry and encourage them to serve as pastors and bishops of local congregations.

In a recent study of denominations that ordain women, researchers found that the number of ordained women ministers in 15 large Protestant denominations grew exponentially between 1977 and 1994. A Hartford Seminary study discovered that within this time period, the number of female clergy increased from 157 to 712 in the American Baptist Church USA, from 94 to 1,394 in the Episcopal Church USA, from 388 to 988 in the Christian Church (Disciples of Christ), from 73 to 1,519 in the Evangelical Lutheran Church in America, from 350 to 2,705 in the Presbyterian Church (USA) and from 319 to 3,003 in the United Methodist Church.2 It is also interesting to note that approximately 25 percent of the female clergy and 19 percent of the male clergy who participated in the study were divorced. The survey concludes as follows: "Clergy women are reinventing ministry for the future, refusing the old definitions and expectations. Clergy women are expanding the very essence of Christian ministry and guiding the whole church to rethink and renew its leadership and membership."3
Not only are clergywomen growing within liberal denominations in the United States but also within Evangelical and conservative churches and denominations as well. Notice the following facts about these popular denominations and associations:

Southern Baptist Convention -- According to one source, the Southern Baptist Convention has approximately 1,130 ordained women filling various roles of ministry.4
The Association of Vineyard Churches -- This group only allows men to fulfill the office of elder and pastor, but allows women to "preach, teach, evangelize, heal, prophesy, counsel, nurture, administrate, and build up the flock of God."5
The Church of the Nazarene -- One researcher reports that this denomination "has ordained women to the ministry since its founding in 1908 and supports the right of women to use their God-given spiritual gifts within the church. Nazarenes affirm the right of women to be elected and appointed to places of leadership at all levels of the church."6 It is important to note that some churches within this denomination have shunned their denominational title (Church of the Nazarene) for a more generic, community oriented name (e.g. New Life Community Church, etc.).

Assemblies of God USA -- The Assemblies of God believes women can serve in all roles of church ministry including that of pastor. In a position paper entitled "The Role of Women in Ministry as Described in Holy Scripture," the authors conclude, "We cannot find convincing evidence that the ministry of women is restricted according to some sacred or immutable principle. ... The existence in the secular world of bigotry against women cannot be denied. But there is no place for such an attitude in the body of Christ. We acknowledge that attitudes of secular society, based on long-standing practice and tradition, have influenced the application of biblical principles to local circumstances."7
Free Methodist Church of North America -- This is the denomination in which the previous president of the National Association of Evangelicals, Kevin Mannoia, is an ordained bishop. This denomination believes that "the Gospel of Jesus Christ ... knows no distinction of race, condition or sex. ... With these beliefs, women should be encouraged to take their place in all areas of church leadership and ministry. "8
Many other churches, fellowships and denominations including the Open Bible Standard Churches, Inc.; International Church of the Foursquare Gospel; The Church of God (Anderson, IN); and others allow women to hold positions of pastoral authority within the local church.

Not only have denominations and local churches advanced the cause of women clergy, but notable religious figures have done their part to popularize this trend as well. Anne Graham Lotz, daughter of evangelist Billy Graham, is now one of the most popular woman preachers in the world. Lotz recently told one television news program that her parents used to disapprove of her ministry until they heard her preach. "They saw that my home was clean, my children were well-behaved, my husband was happy and very supportive," she said, "And they just backed off and could see that God had called me."9 One group of prominent "evangelical" theologians has formed Christians for Biblical Equality (CBE), an organization in Minneapolis, Minnesota, that zealously promotes equal roles for women in the church and home. Notable theologians who comprise CBE's Board of Reference include [radical, left-winger] Tony Campolo, Vernon Grounds, Roberta Hestenes, Millard Erickson, Gordon Fee, Myron S. Augsburger and John R. Kohlenberger III. The Dallas Morning News, which recently featured a story on the CBE, reported that Charisma editor J. Lee Grady is also a supporter of CBE.10 The article also noted that Promise Keepers, another "evangelical" parachurch organization, has refused to take an official stance on the role of women in the church and stated that, in turn, "CBE leaders are cautious about criticizing Promise Keepers."11

Clearly, with the growth of the Charismatic and Pentecostal Movements, which advocate female clergy and the increasing ecumenical inclusiveness of many evangelical churches, it is vitally important for the Fundamentalist Christian to know what God's Word teaches regarding this issue so that he might know how to answer those who question his position concerning the role of women in the ministry of the local church. It is evident that the majority of professing Christians and Christian churches today allow women to fill positions of pastoral leadership in the local church. This serious issue will remain with the church and continue to permeate all realms of Christian thought and practice as women's roles of pastoral leadership in churches and denominations continue to become more accepted and commonplace in the [professing] Christian community.

A Brief Historical Look at Views Concerning the Role of Women in the Local Church

In their simplest form, the views concerning the role of women in local church ministry are most often broken down by scholars into two distinct groups: those who believe women should be permitted to hold positions of pastoral authority in the church and those who believe that only men are permitted to hold such positions in the local church. Those who believe women should be restricted from holding an authoritative, pastoral role in the church embrace what is known as the "historic" or "traditional" view. On the other hand, those who believe women should possess the ability to occupy all positions of leadership within the church embrace what is referred to as the "egalitarian" or "progressive" view.

Obviously, pastors and theologians do not always subscribe solely to all aspects of one view or the other. Various nuances of these views exist among those who have studied the issue. For example, some might hold to the position that women cannot serve in the local church as senior pastors, but are permitted to serve as assistant or associate pastors. Others might believe that women should not serve in any form of pastoral role in the local church, but are free to teach men and women in an adult Sunday school class. In any case, for the purpose of clarification within this article, and due to the limitations of space and content, this article will simply define those who permit women to hold any form of pastoral role within the local church as ones who hold the progressive or egalitarian view, and any who forbid women to hold a position of teaching authority over men as those who hold to the historic or traditional view.

According to author Daniel Doriani, those who hold to the historic view of women in ministry can claim the support of traditional Christian thought and teaching throughout church history.12 In fact, one author, Robert Yarbrough, has conducted an insightful study on the hermeneutics of 1 Timothy 2:9-15, in which he concludes that the "progressive" view has been shaped more by the social climate of the mid-20th century rather than the Biblical text itself.13 He cites, "It strains credulity to the breaking point to maintain that it is mere coincidence that 'progressive' readings of I Timothy 2, which were virtually unheard of in church history prior to the women's movement of the 1960s, are not indebted to that movement in fundamental respects for their plausibility."14 Although Doriani did cite three feminist writers from the 19th century who pioneered a progressive understanding of women's role in the church (Catherine Booth, Frances Willard, and Katherine Bushnell), clearly the majority of the shift from traditionalist to progressive writings and beliefs concerning the woman's role in the church appeared during the 20th century.

The Biblical View of Women's Role in the Local Church

While a variety of arguments promoting the progressive view exist, the scope of this article does not allow room for an extensive examination of each view, nor will it attempt to provide a rebuttal for every argument. Rather, this section of the article will simply, but carefully, determine the intent of 1 Timothy 2:9-15 within the confines of the Pastoral Epistles (First and Second Timothy and Titus) while referring, as necessary, to other New Testament texts regarding the Bible's teaching concerning the role of women within the local church setting. Several principles will be set forth and supported by the Biblical text, as well as by theologians who have carefully studied the Biblical text and arrived at what the writer believes to be a sound conclusion.


Yet before noticing what God's Word says about this important issue, the reader must decide whether or not he or she will accept the very words of Scripture as the inspired and inerrant words of God. Many who espouse a progressive view of women in ministry hold a low view of Scripture, viewing the Biblical text as the ideas, philosophies and musings of men (such as the Apostle Paul) rather than the very words of God given to men by the direct act of inspiration by the Holy Spirit. If one concludes that the words of the text under consideration simply reflect the cultural milieu of the apostle Paul and therefore cannot be considered authoritative for the 21st century, then no other argument or investigation into the topic can proceed, for one's beliefs are subject to the conclusions and judgments of men rather than the absolute and unchanging truth of God Himself. 

However, if one accepts the Bible as inerrant, authoritative and "God-breathed," then he will know that all Scripture is profitable for doctrine and he will refrain from discarding those portions he does not believe to be relevant or applicable to his own situation. 

Principle #1: Women Are to Teach Other Women

Paul's New Testament epistle to Titus contains instruction concerning Titus' need to "set in order the things that [were] wanting" (Titus1:5) in the local church and his need to "ordain elders in every city" on the island of Crete. Paul specifically instructed Titus to "speak thou the things which become sound doctrine" (Titus 2: 1), the very "things" that were being perverted by the false teachers influencing the church at Crete. Within the confines of the local church ministry, one area of "sound doctrine" that Titus was to emphasize was the truth that the older women of the congregation were to be "teachers of good things" (Titus 2:3). Specifically, these women were to "teach the young women to be sober, to love their husbands, to love their children, to be discreet, chaste, keepers at home, good, obedient to their own husbands" (Titus 2:4-5). Such teaching concerning obedience and morality was vitally important to the health of the body of Christ. Why? So the Word of God would not be "blasphemed" or reproached (Titus 2:5).

From this text, it is evident that women are to teach other women and that God has prescribed an order of conduct for women which, if followed, glorifies Him and causes His name to be glorified rather than reproached or blasphemed. The exact nature of this "teaching" ministry of women is not explicitly stated, but certainly this ministry could be advanced in either a classroom setting or on a personal discipleship arrangement. Thomas Oden, one who holds an egalitarian view of women in ministry, notes, "Mature women were specifically designated in Titus 2:3 as teachers (kalodidaskalous, teachers of what is good). Mature women are the natural counselors of the young. Their teaching of virtue is best done by example."15 Whether women teach other women at the local church (as is the case in many of today's Sunday school class arrangements) or whether they teach them outside the confines of the local church, the command remains the same: Women are to teach other women [and then only in godiliness, NOT doctrine], at the very least by their own example, if not also by verbal instruction as well.

Principle #2: Women Are to Adorn Themselves With Good Works

In 1 Timothy 2:1-15, Paul gives instructions for public worship by believers. Within this context, Paul instructs women in the congregation to dress modestly rather than in an ostentatious or ornate manner (vv. 9-10). But rather than writing simply a legalistic style manual for women, Paul penned these verses by inspiration of the Holy Spirit in an effort to lay down a Biblical principle for corporate worship in the local church. The principle is this: A woman's character is more important than her apparel. Homer Kent writes, "She is to adorn herself with good works. Her adorning, that which gives her attractiveness, is not to be costly array but exhibitions of Christian character ... Every Christian woman should prize more highly a testimony to her Christian labors than a reputation as the best-dressed woman in the congregation."16 Kent cites the Scriptural examples of Phoebe, Lydia and Dorcas as those whose works were edifying to the body of Christ and left lasting impressions, not only on those with whom they came into contact, but also upon the entire church unto this very day.

Even today, women have a responsibility within the local church to minister to others through their good works and to be known for who they truly are through their Godly Christian character. Women can demonstrate their good works within the local church body through a variety of ways. Showing hospitality, encouraging others, teaching other women and keeping believers up-to-date on the ministries of the church and the church's missionaries, are just a few ways in which good works and Godly character can be revealed in the local assembly on the part of Christian women.

Principle #3: Women Are to Be Active Learners

Not only are women in the local church to teach other women and maintain good works and Godly character, but Paul also commands them to be learners. In his second epistle to Timothy, Paul states that the false teachers had influenced some of the women in the Ephesian church (2 Tim. 3:6-7). Ann Bowman notes that "it seems [Paul] knew it was important that they be well grounded in the Scriptures."17 Of course, in order to be grounded in the Scriptures, it was imperative that the women learn sound doctrine and obey that which they had learned.

First Timothy 2:11 delineates how the women were to learn in the local assembly: "Let the woman learn in silence with all subjection." It is important to note that this statement does not imply that the woman is to completely keep silent within the entire public worship service of the local church. Rather, the woman is to keep silent only in the process of learning, that is, when the male leader of the church is authoritatively teaching the doctrine found in the Word of God. Schreiner says, "The focus of the command is not on women learning, but the manner and mode of their learning."18 Bowman describes the manner of learning as having two parts: First, women are to learn in silence, or quietness, which denotes outward manner. Second, they are to learn in all submissiveness, which denotes the attitude of the heart that must accompany leaming.19
This injunction demonstrates Christianity's high regard for women in contrast to much of the New Testament culture, as well as the Judaic tradition. In many cultures, women were prohibited even from learning, much less teaching or reading in public. Donald Guthrie writes that "the equality of the sexes ... received little recognition in ancient times. Not only was the prevailing Greek attitude against it, but Hebrew thought was equally unsympathetic."20 For example, Guthrie states that "Rabbinic prohibitions were much more severe than the Christian prohibitions," for women were not even allowed to teach small children. In contrast, the apostle Paul commands women in the local assembly to listen attentively and to quietly submit their thoughts and hearts to the teaching of the Word of God.

It is evident from the aforementioned principles that women possess a role and function in the church that brings glory to God and benefits the entire body of Christ. In his book, What's a Woman to Do … In the Church?, David Nicholas lists a variety of ministries that women could fulfill, not only in the church, but also in the community as they teach other women, learn God's Word, and adorn themselves with good works. Such roles could include:

A Ministry in Christian Education 

A Ministry in Personal Evangelism and Discipleship 

A Ministry of Child Evangelism 

A Ministry in Missions 

A Ministry to Women 

Certainly a woman can fill a variety of roles that would bring honor to God and would edify the entire body of Christ. Yet while women can serve in a variety of areas in the church, the Word of God sets forth a final principle that forbids women to exercise one particular function in the church.

Principle #4: Women Are Prohibited From Exercising Authoritative Leadership or Teaching of the Word of God Over Men in the Local Assembly

An accurate understanding of 1Timothy 2:12-14 is the key to a proper understanding of a woman's role in the local church. Verse 12 states, "But I suffer not a woman to teach, nor to usurp authority over the man, but to be in silence." At this point it is necessary to note two prevalent, but inadequate, arguments that promote an egalitarian view of women in the local church. First, some claim that this verse is simply an opinion of the apostle rather than an authoritative proclamation of God for all ages. However, as previously noted, such a view falls short and must not be tolerated by those who accept the inerrancy and inspiration of Scripture. Nicholas does a superb job addressing this issue in his book, What’s a Woman to Do … In the Church?, and concludes by stating that "what really is at stake in the evangelical egalitarian controversy is not women's liberation" but, rather, "the trustworthiness of the Scriptures, since the most ardent advocates of egalitarianism in marriage and the church reach their conclusions by denying the infallibility and inerrancy of the Bible."21
A second argument prevalent among egalitarians is that Paul was simply giving a temporal, local command only for the church at Ephesus, due to the culture in which this church was enveloped. In other words, this injunction only applied to the local church at Ephesus. Some argue that Paul's command was issued to the church as a result of the status of women within the Ephesian culture and the prominence of the pagan fertility cult within the city. S. M. Baugh answers this argument in an article entirely devoted to the question of whether or not Ephesus was as "feminist" as many think. He compellingly debunks this view of Ephesus and the egalitarian argument by concluding,

Paul's injunctions throughout 1 Timothy 2:9-15, then, are not temporary measures in a unique social setting. Ephesus's society and religion -- even the cult of Artemis Ephesia -- shared typical features with many other contemporary Greco-Roman cities. ... Hence, we have every reason to expect Paul to apply the restriction of women from teaching and exercising official rule over a man to "every place" (v. 8). ... Exegetical treatments can proceed with the assumption that Ephesus was not a unique society as we read today .... 22

Another author agrees and notes that the context itself reveals that Paul's statement is not directed only to a local assembly, for Paul supports his command regarding a woman's role in the church by way of a universal principle. T. David Gordon writes,

It is crucial to note the causal relation of verses 13 and 14 to the preceding verses. Paul grounds his comments in a reality that exists outside of Ephesus: "For Adam was first formed, then Eve; and Adam was not deceived, but the woman was deceived and became a transgressor." This is sufficient reason to recognize that some enduring principle is applied to this specific situation. The convergence of norm and occasion that we expect to find in Paul's letters is expressly communicated in the present passage. There is a command, and there is a norm, and these are connected by a causal particle (gar).23
So what does 1 Timothy 2:12 mean? The answer lies in the word teach (. Bowen writes that the word "refers almost exclusively to public instruction or teaching of groups."24 She cites a study by Roy B. Zuck in which he found that out of approximately 100 occurrences of the word in the New Testament, only three times does the word refer to the teaching of individuals (Jn. 8:28; Rom. 2:21; Rev. 2:14). So in this instance, to "teach" involves the public pronouncement of the Word of God.

Yet the word teach is even further confined to its meaning within the Pastoral Epistles. Robert L. Saucy penned a helpful article detailing the meaning of teach in 1 Timothy 2:12, and its meaning within the entire context of the Pastoral Epistles .25 Although Saucy falls short of actually concluding that women should refrain from any pastoral role in the church, he aptly argues that to "teach" in this verse involves the passing down, guarding and keeping of the doctrine that had been entrusted to the church. That which was to be taught is described in the Pastorals as "doctrine" (1 Tim. 1:3; 2 Tim. 3:10), a "faithful saying" 1 Tim. 1:15; 4:9; 2 Tim. 2:11; Titus 3:8), a "true saying" (1 Tim. 3:1), "faith" (1 Tim. 4:6; Titus 1:13), "sound doctrine" or "good doctrine" (1 Tim. 4:6; Titus 1:9; 2:1), "wholesome words" or "sound words" (1 Tim. 6:3; 2 Tim. 1:13), "the truth" (2 Tim. 2:18; 4:4), "the word" (2 Tim. 4:2) and "the faithful word" (Titus 1:9). It is important to note that these vital truths from God Himself were to be taught "with all authority" (1 Tim. 3:2; Titus 2:15). Saucy writes, "The emphasis on teaching and the vital importance of its function in maintaining true Christian doctrine already suggest that considerable authority is attached to this ministry in the pastoral letters."26 He adds, "The strong relationship of the function of teaching to the leaders in the pastorals clearly suggests that there is an authoritative element attached to it."27 Kent agrees, yet broadens the scope of the term to relate to its context within the entire New Testament. He writes, "The role of teacher in New Testament days was an authoritative office."28 This understanding of "teaching" in the pastoral epistles is tied to the further injunction to refrain from "[usurping] authority over the man." It is evident, then, that women are prohibited from preaching, that is, exercising the ministry of authoritative proclamation of the Word of God over men in the local worship assembly. This would, however, allow for women to fulfill a variety of ministry opportunities in the church as long as they did not authoritatively teach the Word of God to men.

First Timothy 2:13-14 gives the reason why this command is set forth and necessary in the local church: "For Adam was first formed, then Eve. And Adam was not deceived, but the woman being deceived was in the transgression." The Divine command in no way denotes any form of inferiority of women. Rather, this text reminds the reader that God has determined an order for the institutions that He has established. Paul's reasons for prohibiting a woman from authoritatively teaching the Word of God to men in the local assembly were based upon two historical events: the creation and the fall. Concerning creation, Kent writes, "The very chronological order of creation proves that Eve was not intended to direct Adam."29 Bowen agrees, noting that Adam's "chronological primacy in creation carried with it some degree of authority."30 Notice Brown's observation concerning the theology of the Progressives in relation to their view of women in the church:

The rejection of the special and separate creation of man and of woman is so common in our day that many may not even notice the ... pressure placed on them to deny every principle of order derived from it. It is in this climate that rejects (or ignores) the fundamental doctrine of creation in which egalitarian (re)interpretations of 1 Timothy 2:12 have flourished. It seems hardly promising to dispute the details, for it is often the fundamental principles that effectively control the outcome of one's interpretation.31

Such is certainly the case! If the Progressives do not even accept the literal, special, and separate creation of man and women, then the very underlying principle of why men hold a position of authority within the home and church is worthless, and no practical implications can be built from it.

Yet, not only are women to refrain from authoritatively proclaiming the Word of God to men due to the very order established by God from the time of creation, but they also must heed God's order as a result of the very nature of the fall. Again, verse 14 does not in any way denote the idea that women are less intelligent or even more easily deceived than men. Such is obviously not always the case, for men and women are equal as individuals in the sight of God, though each has been entrusted with a differing function or role. Rather, this verse relates the fact that Eve usurped authority over her husband by partaking of the fruit in disobedience to the clear command of God. Kent writes, "Thus the fall was caused, not only by disobeying God's command not to eat, but also by violating the divinely appointed relation between the sexes. Woman assumed headship, and man with full knowledge of the act, subordinated himself to her leadership and ate of the fruit (Rom. 5: 19)."32 Bowen calls this the "reversal of roles" and says that "Paul's point is that this role reversal that caused such devastation at the beginning must not be repeated in the church."33 While such a standard of male headship might not be popular or politically correct within today's culture, such are the norms God has established for His church, and those who are His children will only honor and glorify Him by subscribing to His standards with a willing heart and mind.

Conclusion

If one accepts the inerrancy and historical accuracy of Scripture and correctly interprets 1 Timothy 2:9-15, then all portions of New Testament Scripture that address the role of women in the local assembly will fall into place. For example, one will understand what Paul meant when he commanded women to "keep silence" in the local church (1 Cor. 14:33-34). One will also understand why the proscriptive nature of the Pastoral Epistles declares that a pastor/bishop/elder must be "the husband of one wife" (1 Tim. 3:2). The reader of the Pastoral Epistles must understand that Paul is giving direct, divine revelation concerning the roles and behavior of men and women in the local church, and women and men both possess certain ministries and responsibilities to fulfill. However, the woman is forbidden from preaching, or authoritatively proclaiming the truth of the Word of God, to men in a local assembly of believers. Today, this authoritative proclamation of the Word of God would include any form of pastoral ministry or the holding of any ordained office. The reasons for this divine injunction stem from God's prescribed order in creation, in the family and in the local church.
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IN FAVOR OF:

PREFACE.


The principal arguments contained in the following pages were published in a pamphlet entitled Female Teaching, which, I have reason to know, has been rendered very useful. 


In this edition all the controversial portions have been expunged, some new matter added, and the whole produced in a cheaper form, and thus, I trust, rendered better adapted for general circulation. 


Our only object in this issue is the elicitation of the truth. We hold that error can in the end be profitable to no cause, and least of all to the cause of Christ. If therefore we were not fully satisfied as to the correctness of the views herein set forth, we should fear to subject them to the light ; and if we did not deem them of vast importance to the interests of Christ's kingdom, we should prefer to hold them in silence. Believing however that they will bear the strictest investigation, and that their importance cannot easily be over-estimated, we feel bound to propagate them to the utmost of our ability. 


In this paper we shall endeavour to meet the most common objections to female ministry, and to present, as far as our space will permit, a thorough examination of the texts generally produced in support of these objections. May the great Head of the Church grant the light of His Holy Spirit to both writer and reader. 



FEMALE MINISTRY; 

OR WOMAN'S RIGHT TO PREACH THE GOSPEL.


THE first and most common objection urged against the public exercises of women, is that they are unnatural and unfeminine. Many labour under a very great but common mistake, viz. that of confounding nature with custom. Use, or custom, makes things appear to us natural, which, in reality, are very unnatural; while, on the other hand, novelty and rarity make very natural things appear strange and contrary to nature. So universally has this power of custom been felt and admitted, that it has given birth to the proverb, "Use is second nature." Making allowance for the novelty of the thing, we cannot discover anything either unnatural or immodest in a Christian woman, becomingly attired, appearing on a platform or in a pulpit. By nature she seems fitted to grace either. God has given to woman a graceful form and attitude, winning manners, persuasive speech, and, above all, a finely-toned emotional nature, all of which appear to us eminent natural qualifications for public speaking. We admit that want of mental culture, the trammels of custom, the force of prejudice, and one-sided interpretations of Scripture, have hitherto almost excluded her from this sphere; but, before such a sphere is pronounced to be unnatural, it must be proved either that woman has not the ability to teach or to preach, or that the possession and exercise of this ability unnaturalizes her in other respects; that so soon as she presumes to step on the platform or into the pulpit, she loses the delicacy and grace of the female character. Whereas, we have numerous instances of her retaining all that is most esteemed in her sex, and faithfully discharging the duties peculiar to her own sphere, and at the same time taking her place with many of our most useful speakers and writers. Why should woman be confined exclusively to the kitchen and the distaff, any more than man to the field and workshop? Did not God, and has not nature, assigned to man his sphere of labour, "to till the ground, and to dress it"? And, if exemption is claimed from this kind of toil for a portion of the male sex, on the ground of their possessing ability for intellectual 
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and moral pursuits, we must be allowed to claim the same privilege for woman ; nor can we see the exception more unnatural in the one case than the other, or why God in this solitary instance has endowed a being with powers which He never intended her to employ. 


There seems to be a great deal of unnecessary fear of women occupying any position which involves publicity, lest she should be rendered unfeminine by the indulgence of ambition or vanity ; but why should woman any more than man be charged with ambition when impelled to use her talents for the good of her race. Moreover, as a labourer in the GOSPEL her position is much higher than in any other public capacity; she is at once shielded from all coarse and unrefined influences and associations; her very vocation tending to exalt and refine all the tenderest and most womanly instincts of her nature. As a matter of fact it is well known to those who have had opportunities of observing the private character and deportment of women engaged in preaching the gospel, that they have been amongst the most amiable, self-sacrificing, and unobtrusive of their sex. 


"We well know," says the late Mr. Gurney, a minister of the Society of Friends, "that there are no women among us more generally distinguished for modesty, gentleness, order, and right submission to their brethren, than those who have been called by their Divine Master into the exercise of the Christian ministry." 


Who would dare to charge the sainted Madame Guyon, Lady Maxwell, the talented mother of the Wesleys, Mrs. Fletcher, Mrs. Elizabeth Fry, Mrs. Smith, Mrs. Whiteman, or Miss Marsh with being unwomanly or ambitious. Some of these ladies we know have adorned by their private virtues the highest ranks of society, and won alike from friends and enemies the highest eulogiums as to the devotedness, purity, and sweetness of their lives. Yet these were all more or less public women, every one of them expounding and exhorting from the Scriptures to mixed companies of men and women. Ambitious doubtless they were; but theirs was an ambition akin to His, who, for the "joy that was set before Him, endured the cross, despising the shame:" and to his, who counted all things but dung and dross, and was willing to be regarded as the off-scouring of all things that he might win souls to Jesus and bring glory to God. Would that all the Lord's people had more of this ambition. 


Well, but, say our objecting friends, how is it that these whose names you mention, and many others, should venture to preach when female ministry is forbidden in the word of God? This is by far the most serious objection which we have to consider--and if capable of substantiation, should receive our immediate and cheerful acquiescence; but we 
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think that we shall be able to show, by a fair and consistent interpretation, that the very opposite view is the truth. That not only is the public ministry of woman unforbidden, but absolutely enjoined by both precept and example in the word of God. 


And, first, we will select the most prominent and explicit passages of the New Testament referring to the subject, beginning with 1 Corinthians xi. 1-15: "Every man praying or prophesying, having his head covered, dishonoureth his head. But every woman that prayeth or prophesieth with her head uncovered, dishonoureth her head: for that is all one as if she were shaven," etc. "The character," says a talented writer, "of the prophesying here referred to by the apostle is defined 1 Corinthians xiv. 3, 4, and 31st verses. The reader will see that it was directed to the 'edification, exhortation, and comfort of believers;' and the result anticipated was the conviction of unbelievers and unlearned persons. Such were the public services of women which the apostle allowed, and such was the ministry of females predicted by the prophet Joel, and described as a leading feature of the gospel dispensation. Women who speak in assemblies for worship, under the influence of the Holy Spirit, assume thereby no personal authority over others; they simply deliver the messages of the gospel, which imply obedience, subjection, and responsibility, rather than authority and power." Dr. A. Clarke, on this verse, says, "Whatever may be the meaning of praying and prophesying in respect to the man, they have precisely the same meaning in respect to the woman! So that some women at least, as well as some men, might speak to others to edification, exhortation, and comfort. And this kind of prophesying or teaching was predicted by Joel ii. 28, and referred to by Peter (Acts ii. 17). And, had there not been such gifts bestowed on woman, the prophecy could not have had its fulfilment. The only difference marked by the apostle was, the man had his head uncovered, because he was the representative of Christ: the woman had hers covered, because she was placed by the order of God in subjection to the man; and because it was the custom both among Greeks and Romans, and among the Jews an express law, that no woman should be seen abroad without a veil. This was and is a custom through all the East, and none but public prostitutes go without veils; if a woman should appear in public without a veil, she would dishonour her head--her husband. And she must appear like to those women who have their hair shaven off as the punishment of adultery." See also Doddridge, Whitby, and Cobbin. 


We think that the view above given is the only fair and common-sense interpretation of this passage. If Paul does 
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not here recognise the fact that women did actually pray and prophesy in the primitive Churches, his language has no meaning at all; and if he does not recognise their right to do so by dictating the proprieties of their appearance while so engaged, we leave to objectors the task of educing any sense whatever from his language. If, according to the logic of Dr. Barnes, the apostle here, in arguing against an improper and indecorous mode of performance, forbids the performance itself, the prohibition extends to the men as well as to the women; for Paul as expressly reprehends a man praying with his head covered as he does a woman with hers uncovered. With as much force might the doctor assert that in reproving the same Church for their improper celebration of the Lord's Supper (1 Cor. xi. 20, 21), Paul prohibits all Christians, in every age, celebrating it at all. "The question with the Corinthians was not whether or not the women should pray or prophesy at all, that question had been settled on the day of Pentecost; but whether, as a matter of convenience, they might do so without their veils." The apostle kindly and clearly explains that by the law of nature and of society it would be improper to uncover her head while engaged in acts of public worship. We think that the reflections cast on these women by Dr. Barnes and other commentators are quite gratuitous and uncalled for. Here is no intimation that they ever had uncovered their heads while so engaged; the fairest presumption is that they had not, nor ever would till they knew the apostle's mind on the subject. We have precisely the same evidence that the men prayed and preached with their hats on, as that women removed their veils, and wore their hair dishevelled, which is simply none at all. We cannot but regard it as a signal evidence of the power of prejudice, that a man of Dr. Barnes's general clearness and acumen should condescend to treat this passage in the manner he does. The doctor evidently feels the untenableness of his position; and endeavours, by muddling two passages of distinct and different bearing, to annihilate the argument fairly deducible from the first. We would like to ask the doctor on what authority he makes such an exception as to the following: "But this cannot be interpreted as meaning that it is improper for females to speak or to pray in meetings of their own sex." Indeed! but according to the most reliable statistics we possess, two-thirds of the whole Church is, and always has been, composed of their own sex. If, then, no rule of the New Testament is more positive than this, viz. that women are to keep silence in the Churches, on whose authority does the doctor license them to speak to by far the larger portion of the Church. 


A barrister writing us on the above passage, says "Paul 
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here takes for granted that women were in the habit of praying and prophesying; he expresses no surprise nor utters a syllable of censure, he was only anxious that they should not provoke unnecessary obloquy by laying aside their customary head-dress or departing from the dress which was indicative of modesty in the country in which they lived. This passage seems to prove beyond the possibility of dispute that in the early times women were permitted to speak to the "edification and comfort" of Christians, and that the Lord graciously endowed them with grace and gifts for this service. What He did then may He not be doing now? It seems truly astonishing that Bible students, with the second chapter of the Acts before them, should not see that an imperative decree has gone forth from God, the execution of which women cannot escape; whether they like or not, they 'shall' prophesy throughout the whole course of this dispensation; and they have been doing so, though they and their blessed labours are not much noticed." 


Well, but say our objecting friends, hear what Paul says in another place:--"Let your women keep silence in the Churches, for it is not permitted unto them to speak; but they are commanded to be under obedience, as also saith the law. And if they will learn* anything, let them ask their husbands at home; for it is a shame for women to speak in the Church" (1 Cor. xiv. 34, 35). Now let it be borne in mind this is the same apostle, writing to the same Church, as in the above instance. Will any one maintain that Paul here refers to the same kind of speaking as before? If so, we insist on his supplying us with some rule of interpretation which will harmonize this unparalleled contradiction and absurdity. Taking the simple and common-sense view of the two passages, viz. that one refers to the devotional and religious exercises in the Church, and the other to inconvenient asking of questions, and imprudent or ignorant talking, there is no contradiction or discrepancy, no straining or twisting of either. If, on the other hand, we assume that the apostle refers in both instances to the same thing, we make him in one page give the most explicit directions how a thing shall be performed, which in a page or two further on, and writing to the same Church, he expressly forbids being performed at all. We admit that "it is a shame for women to speak in the Church," in the sense here intended by the 
___________________


* "Learning anything by asking their husbands at home," cannot mean preaching. That is not learning, but teaching "the way of God." It cannot mean being inspired by the Holy Ghost to foretell future events. No woman having either taught or prophesied, would have to ask her husband at home before she knew what she had done, or understood what she had said. Such women would be only fit to "learn in silence with all subjection." The reference is evidently to subjects under debate.
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apostle; but before the argument based on these words can be deemed of any worth, objectors must prove that the "speaking" here is synonymous with that, concerning that manner of which the apostle legislates in 1 Corinthians xi. Dr. A. Clarke, on this passage, says, "according to the prediction of Joel, the Spirit of God was to be poured out on the women as well as the men, that they might prophesy, that is teach. And that they did prophesy or teach is evident from what the apostle says (1 Cor. xi.), where he lays down rules to regulate this part of their conduct while ministering in the Church. All that the apostle opposes here is their questioning, finding fault, disputing, etc., in the Christian Church, as the Jewish men were permitted to do in their synagogues (see Luke ii. 46); together with attempts to usurp authority over men by setting up their judgment in opposition to them; for the apostle has reference to acts of disobedience and arrogance, of which no woman would be guilty who was under the influence of the Spirit of God." 


The Rev. J. H. Robinson, writing on this passage, remarks: "The silence imposed here must be explained by the verb, to speak (lalein), used afterwards. Whatever that verb means in this verse, I admit and believe the women were forbidden to do in the Church. But what does it mean ? It is used nearly three hundred times in the New Testament, and scarcely any verb is used with so great a variety of adjuncts. In Schleusner's Lexicon, its meaning is traced under seventeen distinct heads, and he occupies two full pages of the book in explaining it. Among other meanings he gives respondeo, rationem reddo, præcipio, jubeo; I answer, I return a reason, I give rule or precept, I order, decree." In Robinson's Lexicon (Bloomfield's edition), two pages nearly are occupied with the explanation of this word; and he gives instances of its meaning, "as modified by the context, where the sense lies, not so much in lalein (lalein) as in the adjuncts." THE PASSAGE UNDER CONSIDERATION IS ONE OF THOSE TO WHICH HE REFERS AS BEING SO "MODIFIED BY THE CONTEXT." Greenfield gives, with others, the following meanings of the word: "to prattle--be loquacious as a child; to speak in answer--to answer, as in John xix. 10; harangue. plead, Acts ix. 29.; xxi. To direct, command, Acts iii. 22." In Liddel and Scott's Lexicon, the following meanings are given: "to chatter, babble; of birds, to twitter, chirp; strictly, to make an inarticulate sound, opposed to articulate speech; but also generally, to talk, say." 


"It is clear then that lalein may mean something different from mere speaking, and that to use this word in a prohibition does not imply that absolute silence or abstinence from speaking is enjoined; but, on the contrary, that the prohibition applies to an improper kind of speaking, which 
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is to be understood, not from the word itself, but, as Mr. Robinson says, from 'the context.' Now, 'the context' shows that it was not silence which was imposed upon women in the Church, but only a refraining from such speaking as was inconsistent with the words, 'they are commanded to be under obedience,' or, more literally, 'to be obedient:' that is, they were to refrain from such questionings, dogmatical assertions, and disputations, as would bring them into collision with the men--as would ruffle their tempers, and occasion an unamiable volubility of speech. This kind of speaking, and this alone, as it appears to me, was forbidden by the apostle in the passage before us. This kind of speaking was the only supposable antagonist to, and violation of 'obedience.' Absolute silence was not essential to that 'obedience.' My studies in 'Biblical criticism,' etc., have not informed me that a woman must cease to speak before she can obey; and I am therefore led to the irresistible conclusion, that it is not all speaking in the Church which the apostle forbids, and which he pronounces to be shameful; but, on the contrary, a pertinacious, inquisitive, domineering, dogmatical kind of speaking, which, while it is unbecoming in a man, is shameful and odious in a woman, and especially when that woman is in the Church, and is speaking on the deep things of religion." 


Parkhurst, in his lexicon, tells us that the Greek word "'lalein,' which our translation renders speak, is not the word used in Greek to signify to speak with premeditation and prudence, but is the word used to signify to speak imprudently and without consideration, and is that applied to one who lets his tongue run but does not speak to the purpose, but says nothing." Now unless Parkhurst is utterly wrong in his Greek, which it is apprehended no one will venture to affirm, Paul's fulmination is not launched against speech with premeditation and prudence, but against speech devoid of these qualities. It would be well if all speakers of the male as well as the female sex were obedient to this rule. 


We think that with the light cast on this text by the four eminent Greek scholars above quoted, there can be no doubt in any unprejudiced mind as to the true meaning of "lalein" in this connection. And we find from Church history that the primitive Christians thus understood it, for that women did actually speak and preach amongst them we have indisputable proof. God had promised in the last days to pour out His Spirit upon all flesh, and that the daughters as well as the sons of mankind should prophesy. 


And Peter says most emphatically, respecting the outpouring of the Spirit on the day of Pentecost, "This is that which is spoken of by the prophet Joel," etc. (Acts ii. 16, 18.) 
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Words more explicit, and an application of Prophecy more direct than this does not occur within the range of the New Testament. 


Commentators say, "If women have the gift of prophecy, they must not use that gift in public." But God says, by His prophet Joel, they shall use it, just in the same sense as the sons use it. When the dictation of men so flatly opposes the express declaration of the "sure word of prophecy," we make no apology for its utter and indignant rejection. 


Presbuteros, a talented writer of the Protestant Electoral Union, in his reply to a priest of Rome,* says:-- 


"Habituated for ages, as men had been, to the diabolical teaching and delusions practiced upon them by the papal 'priesthood,' it was difficult for them, when they did get possession of the Scriptures, to discern therein the plain fact, that among the primitive Christians preaching was not confined to men, but women also, gifted with power by the Holy Spirit, preached the gospel; and hence the slowness with which, even at the present time, this truth has been admitted by those giving heed to the word of God, and especially those setting themselves up as a 'priesthood' or a 'clergy.' As shown in page 66, God had, according to His promise, on the day of Pentecost poured out his Holy Spirit upon believers--men and women, old and young--that they should prophesy, and they did so. The prophesying spoken of was not the foretelling of events, but the preaching to the world at large the glad tidings of salvation by Jesus Christ. For this purpose it pleased God to make use of women as well as men. It is plainly the duty of every Christian to insist upon the fulfilment of the will of God, and the abrogation of every single thing inconsistent therewith. I would draw attention to the fact that Phoebe, a Christian woman whom we find in our version of the Scripture (Rom. xvi. 1) spoken of only as any common servant attached to a congregation, was nothing less than one of those gifted by the Holy Spirit for publishing the glad tidings, or preaching the gospel. The manner in which the apostle (whose only care was the propagation of evangelical truth) speaks of her, shows that she was what he in Greek styled her, a deacon (diaconon) or preacher of the word. Our translators speak of her (because she was a woman) only as 'a servant of the Church which is at Cenchrea.' The men 'deacons' they styled ministers, but a woman on the same level as themselves would be an anomaly, and therefore she was to be only the servant of men ministers, who, in the popish sense, constituted the Church!" 
___________________


* We strongly commend this pamphlet to the perusal of our readers. It contains much valuable information as to the origin of much of the popish nonsense of our times. Published by the Protestant Electoral Union 14, Tavistock Street, Covent Garden, Price 6d.
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The apostle says of her--"I commend unto you Phebe our sister, who is a minister (diaconon) of the Church which is at Cenchrea: that ye receive her in the Lord, as becometh saints, and that ye assist her in whatsoever business she hath need of you." To the common sense of disinterested minds it will be evident that the apostle could not have requested more for any one of the most zealous of men preachers than he did for Phebe! They were to assist "her in whatsoever business she" might require their aid. Hence we discern that she had no such trifling position in the primitive Church as at the present time episcopal dignitaries attach to deacons and deaconesses! Observe, the same Greek word is used to designate her that was applied to all the apostles and to Jesus Himself. For example: "Now I say that Jesus Christ was a minister (diaconon) of the circumcision" (Rom. xv. 8). "Who then is Paul, and who is Apollos, but ministers (diaconoi) by whom ye believed" (1 Cor. iii. 5). "Our sufficiency is of God; who also hath made us able ministers (diaconous) of the new testament" (2 Cor. iii. 6). "In all things approving ourselves as the ministers (diaconoi) of God" (vi. 4). The idea of a woman deacon in the "three orders!"--it was intolerable, therefore let her be a "servant." Theodoret however says, "The fame of Phebe was spoken of throughout the world. She was known not only to the Greeks and Romans, but also to the Barbarians," which implies that she had travelled much, and propagated the gospel in foreign countries. See Doddridge, Cobbin, and Wesley, on this passage. 


"Salute Andronicus and Junia, my kinsmen and my fellow-prisoners, who are of note among the apostles; who also were in Christ before me" (Rom. xvi. 7). By the word "kinsmen" one would take Junia to have been a man; but Chrysostom and Theophylact, who were both Greeks, and consequently knew their mother tongue better than our translators, say Junia was a woman. Kinsmen should therefore have been rendered kinsfolk; but with our translators it was out of all character to have a woman of note amongst the apostles, and a fellow-prisoner with Paul for the gospel: therefore let them be kinsmen! 


Justin Martyr, who lived till about A.D. 150, says, in his dialogue with Trypho, the Jew, "that both men and women were seen among them who had the extraordinary gifts of the Spirit of God, according as the prophet Joel had foretold, by which he endeavored to convince the Jews that the latter days were come." 


Dodwell, in his dissertations on Irenæus says, "that the gift of the spirit of prophecy was given to others besides the apostles; and, that not only in the first and second, but in the third century--even to the time of Constantine--all sorts and ranks of men had these gifts; yea, and women too." 
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Eusebius speaks of Potomania Ammias, a prophetess, in Philadelphia, and others, "who were equally distinguished for their love and zeal in the cause of Christ." 


"The scriptural idea," says Mrs. Palmer, "of the terms preach and prophesy, stands so inseparably connected as one and the same thing, that we should find it difficult to get aside from the fact that women did preach, or, in other words, prophesy, in the early ages of Christianity, and have continued to do so down to the present time to just the degree that the spirit of the Christian dispensation has been recognised. And it is also a significant fact, that to the degree denominations, who have once favoured the practice, lose the freshness of their zeal, and as a consequence, their primitive simplicity, and, as ancient Israel, yield to a desire to be like surrounding communities, in a corresponding ratio are the labours of females discountenanced." 


If any one still insists on a literal application of this text, we beg to ask how he disposes of the preceding part of the chapter where it occurs. Surely, if one verse be so authoritative and binding, the whole chapter is equally so; and therefore, those who insist on a literal application of the words of Paul, under all circumstances and through all time, will be careful to observe the apostle's order of worship in their own congregations. But, we ask, where is the minister who lets his whole Church prophesy one by one, and himself sits still and listens while they are speaking, so that all things may be done decently and in order? But Paul as expressly lays down this order as he does the rule for women, and he adds, "The things that I write unto you are the commandments of the Lord" (ver. 37). Why then do not ministers abide by these directions? We anticipate their reply--"Because these directions were given to the Corinthians as temporary arrangements; and, though they were the commandments of the Lord to them at that time, they do not apply to all Christians in all times." Indeed; but unfortunately for their argument, the prohibition of women speaking, even if it meant what they wish, was given amongst those very directions, and to the Corinthians only: for it reads, "Let your women keep silence," etc.; and, for aught this passage teaches to the contrary, Christian women of all other Churches might do what these women were forbidden to do; until, therefore, learned divines make a personal application of the rest of the chapter, they must excuse us declining to do so of the 24th verse; and we challenge them to show any breach of the Divine law in one case more than the other. 


Another passage frequently cited as prohibitory of female labour in the Church, is 1 Timothy ii. 12, 13. Though we have never met with the slightest proof that this text 
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has any reference to the public exercises of women; nevertheless, as it is often quoted, we will give it a fair and thorough examination. "It is primarily an injunction," says the Rev. J. H. Robinson, "respecting her personal behavior at home. It stands in connection with precepts respecting her apparel and her domestic position; especially her relation to her husband. No one will suppose that the apostle forbids a woman to 'teach' absolutely and universally. Even objectors would allow her to teach her own sex in private; they would let her teach her servants and children, and perhaps, her husband too. If he were ignorant of the Saviour, might she not teach him the way to Christ? If she were acquainted with languages, arts or sciences, which he did not know, might she not teach him these things? Certainly she might! The 'teaching,' therefore which is forbidden by the apostle, is not every kind of teaching any more than, in the previous instance, his prohibition of speaking applied to every kind of speaking in the Church; but it is such teaching as is domineering, and as involves the usurpation of authority over the man. This is the only teaching forbidden by St. Paul in the passage under consideration." 


"If this passage be not a prohibition of every kind of teaching, we can only ascertain what kind of teaching is forbidden by the modifying expressions with which didaskein stands associated: and, for anything these modifying expressions affirm to the contrary, her teaching may be public, reiterated, urgent, and may comprehend a variety of subjects, provided it be not dictatorial, domineering, nor vociferous; for then, and then only, would it be incompatible with her obedience." 


The Rev. Dr. Taft says, "This passage should be rendered 'I suffer not a woman to teach by usurping authority over the man.' This rendering removes all the difficulties and contradictions involved in the ordinary reading, and evidently gives the meaning of the apostle." "If the nature of society," says the same writer, "its good and prosperity; in which women are jointly and equally concerned with men; if in many cases their fitness and capacity for instructors, being admitted to be equal to the other sex, be not reasons sufficient to convince the candid reader of woman's right to preach and teach because of two texts in Paul's epistles, let him consult the paraphrase of Locke, where he has proved to a demonstration that the apostle, in these texts, never intended to prohibit women from praying and preaching in the Church provided they were dressed as became women professing godliness, and were qualified for the sacred office." 


"It will be found," says another writer, "by an examina- 
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tion of this text with its connections, that the teaching here alluded to stands in necessary connection with usurping authority, as though the apostle had said, the gospel does not alter the relation of women in view of priority, for Adam was first formed, then Eve." 


"This prohibition," says the before-named barrister, "refers exclusively to the private life and domestic character of woman, and simply means that an ignorant or unruly woman is not to force her opinions on the man whether he will or no. It has no reference whatever to good women living in obedience to God and their husbands, or to women sent out to preach the gospel by the call of the Holy Spirit." 


If this context is allowed to fix the meaning of didaskein in this text, as it would in any other, there can be no doubt in any honest mind that the above is the only consistent interpretation; and if it be, then this prohibition has no bearing whatever on the religious exercise of women led and taught of the Spirit of God: and we cannot forbear asking on whose skirts the mischief resulting from the false application of this text will be found? Thank God the day is dawning with respect to this subject. Women are studying and investigating for themselves. They are claiming to be recognised as responsible human beings, answerable to GOD for their convictions of duty; and, urged by the Divine Spirit they are overstepping those unscriptural barriers which the Church has so long reared against its performance. 


Whether the Church will allow women to speak in her assemblies can only be a question of time; common sense, public opinion, and the blessed results of female agency will force her to give us an honest and impartial rendering of the solitary text on which she grounds her prohibitions. Then, when the true light shines and God's words take the place of man's traditions, the Doctor of Divinity who shall teach that Paul commands woman to be silent when God's Spirit urges her to speak, will be regarded much the same as we should now regard an astronomer who should teach that the sun is the earth's satellite. 


Another argument urged against female preaching is, that it is unnecessary; that there is plenty of scope for her efforts in private, in visiting the sick and poor and working for the temporalities of the Church. Doubtless woman ought to be thankful for any sphere for benefiting her race and glorifying God. But we cannot be blind to the supreme selfishness of making her so welcome to the hidden toil and self-sacrifice, the hewing of wood and the drawing of water, the watching and waiting, the reproach and persecution attaching to her Master's service, without allowing her a tittle of the honour which He has attached to the ministration of His gospel. Here, again, man's theory and God's order 
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are at variance. God says, "Them that honour me I will honour." Our Lord links the joy with the suffering, the glory with the shame, the exaltation with the humiliation, the crown with the cross, the finding of life with the losing of it. Nor did He manifest any such horror at female publicity in His cause as many of His professed people appear to entertain in these days. We have no intimation of His reproving the Samaritan woman for her public proclamation of Him to her countrymen; not of His rebuking the women who followed Him amidst a taunting mob on His way to the cross. And yet, surely, privacy was their proper sphere. On one occasion He did say, with reference to a woman, "Verily, I say unto you, wheresoever this gospel shall be preached in the whole world, there shall also this, that this woman hath done, be told for a memorial of her" (Matt. xxvi. 12; see also Luke vii. 37-50). 


As to the obligation devolving on woman to labour for her Master, I presume there will be no controversy. The particular sphere in which each individual shall do this must be dictated by the teachings of the Holy Spirit and the gifts with which God has endowed her. If she have the necessary gifts, and feels herself called by the Spirit to preach, there is not a single word in the whole book of God to restrain her, but many, very many to urge and encourage her. God says she SHALL do so, and Paul prescribes the manner in which she shall do it, and Phebe, Junia, Philip's four daughters, and many other women actually did preach and speak in the primitive Churches. If this had not been the case, there would have been less freedom under the new than under the old dispensation. A greater paucity of gifts and agencies under the Spirit than under the law. Fewer labourers when more work to be done. Instead of the destruction of caste and division between the priesthood and the people, and the setting up of a spiritual kingdom in which all true believers were "kings and priests unto God," the division would have been more stringent and the disabilities of the common people greater. Whereas we are told again and again in effect, that in "Christ Jesus there is neither bond nor free, male nor female, but ye are all one in Christ Jesus." 


We commend a few passages bearing in the ministrations of woman under the old dispensation to the careful consideration of our readers. "And Deborah, a prophetess, the wife of Lapidoth, she judged Israel at that time," etc. (Jud. iv. 4-10). There are two particulars in this passage worthy of note. First, the authority of Deborah as a prophetess, or revealer of God's will to Israel, was acknowledged and submitted to as implicitly as in the cases of the male judges who succeeded her. Secondly, she is made the 
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military head of ten thousand men, Barak refusing to go to battle without her. 


Again, in 2 Kings xxii. 12-20, we have an account of the king sending the high-priest, the scribe, etc., to Huldah, the prophetess, the wife of Shallum, who dwelt at Jerusalem, in the college; to inquire at her mouth the will of God in reference to the book of the law which had been found in the house of the Lord. The authority and dignity of Huldah's message to the king does not betray anything of that trembling diffidence or abject servility which some persons seem to think should characterize the religious exercises of woman. She answers him as the prophetess of the Lord, having the signet of the King of kings attached to her utterances. 


"The Lord gave the word, and great was the company of those that published it" (Ps. lxviii. 11). In the original Hebrew it is, "Great was the company of women publishers, or women evangelists." Grotius explains this passage, "The Lord shall give the word, that is plentiful matter of speaking; so that he would call those which follow the great army of preaching women, victories, or female conquerers." How comes it that the feminine word is actually excluded in this text? That it is there as plainly as any other word no Hebrew scholar will deny. It is too much to assume that as our translators could not alter it, as they did "Diaconon" when applied to Phebe, they preferred to leave it out altogether rather than give a prophecy so unpalatable to their prejudice. But the Lord gives the word and He will choose whom He pleases to publish it; not withstanding the condemnation of translators and divines. 


"For I brought thee up out of the land of Egypt, and redeemed thee out of the house of servants; and I sent before thee Moses, Aaron, and Miriam" (Mic. vi. 4). 


God here classes Miriam with Moses and Aaron, and declares that He sent her before His people. We fear that had some of our friends been men of Israel at that time, they would have disputed such a leadership. 


In the light of such passages as these, who will dare to dispute the fact that God did under the old dispensation endue his handmaidens with the gifts and calling of prophets answering to our present idea of preachers. Strange indeed would it be if under the fulness of the gospel dispensation, there were nothing analogous to this, but "positive and explicit rules," to prevent any approximation thereto. We are thankful to find, however, abundant evidence that the "spirit of prophecy which is the testimony of Jesus," was poured out on the female as fully as on the male disciple, and "His daughters and His handmaidens" prophesied. We commend the following texts 
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from the New Testament to the careful consideration of our readers. 


"And she (Anna) was a widow of about fourscore and four years, which departed not from the temple, but served God with fastings and prayers night and day. And she coming in that instant, gave thanks likewise unto the Lord, and spake of Him to all them that looked for redemption on Jerusalem" (Luke ii. 37, 38). Can any one explain wherein this exercise of Anna's differed from that of Simeon, recorded just before? It was in the same public place, the temple. It was during the same service. It was equally public, for she "spake of Him to all who looked for redemption in Jerusalem" (see Watson on this passage). 


Jesus said to the two Marys, "All hail! And they came and held Him by the feet, and worshipped Him. Then said Jesus unto them, Be not afraid: go, tell my brethren that they go before me into Galilee" (Matt. xxviii. 9, 10). There are two or three points in this beautiful narrative to which we wish to call the attention of our readers. 


First, it was the first announcement of the glorious news to a lost world and a company of forsaking disciples. Second, it was as public as the nature of the case demanded; and intended ultimately to be published to the ends of the earth. Third, Mary was expressly commissioned to reveal the fact to the apostles; and thus she literally became their teacher in that memorable occasion. Oh, glorious privilege, to be allowed to herald the glad tidings of a Savior risen! How could it be that our Lord chose a woman to this honour? Well, one reason might be that the male disciples were all missing at the time. They all forsook Him and fled. But woman was there, as she had ever been, ready to minister to her risen, as to her dying Lord--
"Not she with traitorous lips her Savior stung,
Not she denied Him with unholy tongue;
She, whilst apostles shrunk, could danger brave;
Last at the cross, and earliest at the grave."But surely, if the dignity of our Lord of His message were likely to be imperiled by committing this sacred trust to a woman, He who was guarded by legions of angels could have commanded another messenger; but, as if intent on doing her honour and rewarding her unwavering fidelity, He reveals Himself first to her; and, as an evidence that He had taken out of the way the curse under which she had so long groaned, nailing it to His cross, He makes her who had been first in the transgression, first also in the glorious knowledge of complete redemption. 


"Acts i. 14, and ii. 1, 4. We are in the first of these passages expressly told that the women were assembled with the disciples on the day of Pentecost; and in the second, 
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that the cloven tongues sat upon them each, and the Holy Ghost filled them all, and they spake as the Spirit gave them utterance. It is nothing to the point to argue that the gift of tongues was a miraculous gift, seeing that the Spirit was the primary bestowment. The tongues were only emblematical of the office which the Spirit was henceforth to sustain to His people. The Spirit was given alike to the female as to the male disciple, and this is cited by Peter (16, 18), as the peculiar speciality of the latter dispensation. What a remarkable device of the devil that he has so long succeeded in hiding this characteristic of the latter day glory! He knows, whether the Church does or not, how eminently detrimental to the interests of his kingdom have been the religious labours of woman; and while her Seed has mortally bruised his head, he ceases not to bruise her heel; but the time of her deliverance draweth nigh." 


"PHILIP THE EVANGLELIST HAD FOUR DAUGHTERS, VIRGINS, WHICH DID PROPHESY." FROM EUSEBIUS, THE ANCIENT ECCLESIASTICAL HISTORIAN, WE LEARN THAT PHILIP'S DAUGHTERS LIVED TO A GOOD OLD AGE, ALWAYS ABOUNDING IN THE WORK OF THE LORD. "MIGHTY LUMINARIES," HE WRITES, " HAVE FALLEN ASLEEP IN ASIA. PHILIP, AND TWO OF HIS VIRGIN DAUGHTERS, SLEEP AT HIERAPOLIS; THE OTHER, AND THE BELOVED DISCIPLE, JOHN, REST AT EPHESUS." 


"And I entreat thee also, true yokefellow, help those women which laboured with me in the gospel, with Clement also, and with other my fellow-labourers" (Phil. iv. 3). 


This is a recognition of female labourers, not concerning the gospel but in the gospel, whom Paul classes with Clement, and other his fellow-labourers. Precisely the same terms are applied to Timotheus, whom Paul styles a "minister of God, and his fellow-labourer in the gospel of Christ" (1 Thess. iii. 2). 


Again, "Greet Priscilla and Aquila, my helpers in Christ Jesus; who have for my life laid down their own necks; unto whom not only I give thanks, but all the Churches of the Gentiles" (Rom. xvi. 3, 4). 


The word rendered helpers means a FELLOW-LABOURER, ASSOCIATE COADJUTOR,* working together, an assistant, a joint labourer, a colleague. + In the New Testament spoken only of a co-worker, helper in a Christian work, that is of Christian teachers. ++ How can these terms, with any show of consistency, be made to apply merely to the exercise of hospitality towards that apostle, or the duty of private visitation? To be a partner, coadjutor, or joint worker with a preacher of the gospel, must be something more than to be his waiting-maid. 


___________________


* Greenfield.


___________________


+ Dunbar.


___________________


++ Robinson.
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Again, "Salute Tryphena and Tryphosa, who labour in the Lord. Salute the beloved Persis, which laboured much in the Lord" (Rom. xvi. 12). Dr. Clarke, on this verse, says, "Many have spent much useless labour in endeavouring to prove that these women did not preach. That there were prophetesses as well as prophets in the Church we learn, and that a woman might pray or prophesy provided that she had her head covered we know; and, according to St. Paul (1 Cor. xiv. 3), whoever prophesied spoke unto others to edification, exhortation, and comfort, and that no preacher can do more every person must acknowledge. Because, to edify exhort, and comfort, are the prime ends of the gospel ministry. If women thus prophesied, then women preached." 


"There is neither Jew nor Greek, there is neither male nor female, for ye are all one in Christ Jesus" (Gal. iii. 28). If this passage does not teach that in the privileges, duties, and responsibilities of Christ's kingdom, all differences of nation, caste, and sex are abolished, we should like to know what it does teach, and wherefore it was written (see also 1 Cor. vii. 22). 


As we have before observed, the text, Corinthians xiv. 34, 35, is the only one in the while book of God which even by false translation can be made prohibitory of female speaking in the Church; how comes it then, that by this one isolated passage, which, according to our best Greek authorities, * is wrongly rendered and wrongly applied, woman's lips have been sealed for centuries, and the "testimony of Jesus, which is the spirit of prophecy," silenced, when bestowed on her? How is it that this solitary text has been allowed to stand unexamined and unexplained, nay, that learned commentators who have known its true meaning as perfectly as either Robinson, Bloomfield, Greenfield, Scott, Parkhurst, or Locke have upheld the delusion, and enforced it as a Divine precept binding on all female disciples through all time? Surely there must have been some unfaithfulness, "craftiness," and "handling of the word of life deceitfully" somewhere. Surely the love of caste and unscriptural jealousy for a separated priesthood has had something to do with this anomaly. By this course divines and commentators have involved themselves in all sorts of inconsistencies and contradictions; and worse, they have nullified some of the most precious promises of God's word. They have set the most explicit predictions of prophecy at variance with apostolic injunctions, and the most immediate and wonderful operations of the Holy Ghost in direct opposition "to positive, explicit, and universal rules." 


Notwithstanding however all this opposition to female ministry on the part of those deemed authorities in the 
___________________


* Disinterested witnesses every one will allow.
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Church, there have been some in all ages in whom the Holy Ghost has wrought so mightily, that at the sacrifice of reputation and all things most dear, they have been compelled to come out as witnesses for Jesus and ambassadors of His gospel. As a rule, these women have been amongst the most devoted and self-denying of the Lord's people, giving indisputable evidence by the purity and beauty of their lives that they were led by the Spirit of God. Now, if the word of God forbids female ministry, we would ask how it happens that so many of the most devoted handmaidens of the Lord have felt themselves constrained by the Holy Ghost to exercise it? Surely there must be some mistake somewhere, for the word and the Spirit cannot contradict each other. Either the word does not condemn women preaching, or these confessedly holy women have been deceived. Will any one venture to assert that such women as Mrs. Elizabeth Fry, Mrs. Fletcher of Madely, and Mrs. Smith have been deceived with respect to their call to deliver the gospel messages to their fellow-creatures? If not, then God does call and qualify women to preach, and His word, rightly understood, cannot forbid what His Spirit enjoins. Further, it is a significant fact, which we commend to the consideration of all thoughtful Christians, that the public ministry of women has been eminently owned of God in the salvation of souls and the edification of His people. Paul refers to the fruits of his labours as evidence of his Divine commission (1 Cor. ix. 20). "If I am not an apostle unto others, yet doubtless I am to you: for the seal of mine apostleship are ye in the Lord." If this criterion be allowed to settle the question respecting woman's call to preach, we have no fear as to the result. A few examples of the blessing which has attended the ministrations of females, may help to throw some light on this matter of a Divine call. 


At a missionary meeting held at Columbia, March 26th, 1824, the name of Mrs. Smith, of the Cape of Good Hope, was brought before the meeting, when Sir Richard Otley, the chairman, said, "The name of Mrs. Smith has been justly celebrated by the religious world and in the colony of the Cape of Good Hope. I heard a talented missionary state, that wherever he went in that colony, at 600 or 1000 miles from the principal seat of government, among the natives of Africa, and wherever he saw persons converted to Christianity, the name of Mrs. Smith was hailed as the person from whom they received their religious impressions; and although no less than ten missionaries, all men of piety and industry, were stationed in that settlement, the exertions of Mrs. Smith alone were more efficacious, and had been attended with greater success than the labours of 
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those missionaries combined." The Rev. J. Campbell, missionary to Africa, says, "So extensive were the good effects of her pious exhortations, that on my first visit to the colony, wherever I met with persons of evangelical piety, I generally found that their first impressions of religion were ascribed to Mrs. Smith." 


Mrs. Mary Taft, the talented lady of the Rev. Dr. Taft, was another eminently successful labourer in the Lord's vineyard. "If," says Mrs. Palmer, "the criterion by which we may judge of a Divine call to proclaim salvation be by the proportion of fruit gathered, then to the commission Mrs. Taft is appended the Divine signature, to a degree pre-eminently unmistakable. In reviewing her diary, we are constrained to believe that not one minister in five hundred could produce so many seals to their ministry. An eminent minister informed us that of those who had been brought to Christ through her labours, over two hundred entered the ministry. She seldom opened her mouth in public assemblies, either in prayer or speaking, but the Holy Spirit accompanied her words in such a wonderful manner, that sinners were convicted, and, as in apostolic times, were constrained to cry out, 'What must we do to be saved?' She laboured under the sanction and was hailed as a fellow-helper in the gospel by the Revs. Messrs. Mather, Pawson, Hearnshaw, Blackborne, Marsden, Bramwell, Vasey, and many other equally distinguished ministers of her time." The Rev. Mr. Pawson, when President of the Wesleyan Conference, writes as follows to a circuit where Mrs. Taft was stationed with her husband, where she met with some gainsayers:--'It is well known that religion has been for some time at a very low ebb in Dover. I therefore could not help thinking that is was a kind providence that Mrs. Taft was stationed among you, and that, by the blessing of God, she might be the instrument of reviving the work of God among you. I seriously believe Mrs. Taft to be a deeply pious, prudent, modest woman. I believe the Lord hath owned and blessed her labours very much, and many, yea, very many souls have been brought to the saving knowledge of God by her preaching. Many have come to hear her out of curiosity, who would not have come to hear a man, and have been awakened and converted to God. I do assure you there is much fruit of her labours in many parts of our connection." 


Mrs. Fletcher, the wife of the sainted vicar of Madeley, was another of the daughters of the Lord on whom was poured the spirit of prophecy. This eminently devoted lady opened an orphan house, and devoted her time, her heart, and her fortune, to the work of the Lord. The Rev. Mr. Hodson, in referring to her public labours, says, "Mrs. 
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Fletcher was not only luminous but truly eloquent--her discourses displayed much good sense, and were fraught with the riches of the gospel. She excelled in that poetry of an orator which can alone supply the place of all the rest--that eloquence which goes directly to the heart. She was the honoured instrument of doing much good; and the fruit of her labours is now manifest in the lives and tempers of numbers who will be her crown of rejoicing in the day of the Lord." The Rev. Henry Moore sums up a fine eulogium on her character and labours by saying, "May not every pious churchman say, Would to God all the Lord's people were such prophets and prophetesses!" 


Miss Elizabeth Hurrell travelled through many counties in England, preaching the unsearchable riches of Christ; and very many were, through her instrumentality, brought to a knowledge of the truth, not a few of whom were afterwards called to fill very honourable stations in the Church. 


From the Methodist Conference, held at Manchester, 1787, Mr. Wesley wrote to Miss Sarah Mallett, whose labours, while very acceptable to the people, had been opposed by some of the preachers:--"We give the right hand of fellowship to Sarah Mallett, and have no objection to her being a preacher in our connection, so long as she preaches Methodist doctrine, and attends to our discipline." 


Such are a few examples of the success attending the public labours of females in the gospel. We might give many more, but our space only admits of a bare mention of Mrs. Wesley, Mrs. Rogers, Mrs. President Edwards, Mrs. Elizabeth Fry, Mrs. Hall, Mrs. Gilbert, Miss Lawrence, Miss Newman, Miss Miller, Miss Tooth, and Miss Cutler, whose holy lives and zealous labours were owned of God in the conversion of thousands of souls, and the abundant edification of the Lord's people. 


Nor are the instances of the spirit of prophecy bestowed on women confined to by-gone generations: the revival of this age, as well as of every other, has been marked by this endowment, and the labours of such pious and talented ladies as Mrs. Palmer, Mrs. Finney, Mrs. Wightman, Miss Marsh, * with numberless other Marys and Phebes, have contributed in no small degree to its extension and power. 


We have endeavored in the foregoing pages to establish, what we sincerely believe, that woman has a right to teach. Here the whole question hinges. If she has the right, she has it independently of any man-made restrictions which 
___________________


* The record of this lady's labours has long been before the public. "English Hearts and Hands," in a truly fascinating manner, describes the wonderful success with which those labours have been attended. Well has it been for the spiritual interest of hundreds that no sacerdotal couclave has been able to place the seal of silence upon her lips, and assign her to 'privacy as her proper sphere.'
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do not equally refer to the opposite sex. If she has the right, and possesses the necessary qualifications, we maintain that, where the law of expediency does not prevent, she is at liberty to exercise it without any further pretensions to inspiration than those put forth by that male sex. If, on the other hand, it can be proved that she has not the right, but that imperative silence is imposed upon her by the word of God, we cannot see who has authority to relax or make exceptions to the law. 


If commentators had dealt with the Bible on other subjects as they have dealt with it on this, taking isolated passages, separated from their explanatory connections, and insisting on a literal interpretation of the words of our version, what errors and contradictions would have been forced upon the acceptance of the Church, and what terrible results would have accrued to the world. On this principle the Universalist will have all men unconditionally saved, because the Bible says, "Christ is the Saviour of all men," etc. The Antinomian, according to this rule of interpretation, has most unquestionable foundation for his dead faith and hollow profession, seeing that St. Paul declares over and over again that men are "saved by faith and not by works." The Unitarian, also, in support of his soul-withering doctrine, triumphantly refers to numerous passages which, taken alone, teach only the humanity of Jesus. In short, "there is no end to the errors in faith and practice which have resulted from taking isolated passages, wrested from their proper connections, or the light thrown upon them by other Scriptures, and applying them to sustain a favourite theory." Judging from the blessed results which have almost invariably followed the ministrations of women in the cause of Christ, we fear it will be found, in the great day of account, that a mistaken and unjustifiable application of the passage, "Let your women keep silence in the Churches," has resulted in more loss to the Church, evil to the world, and dishonour to God, than any of the errors we have already referred to. 


And feeling, as we have long felt, that this is a subject of vast importance to the interests of Christ's kingdom and the glory of God, we would most earnestly commend its consideration to those who have influence in the Churches. We think it a matter worthy of their consideration whether God intended woman to bury her talents and influence as she now does? And whether the circumscribed sphere of woman's religious labours may not have something to do with the comparative non-success of the gospel in these latter days.

WOMEN PREACHERS

Charles Brougher Jernigan

The Prophet Joel tells of a time that should come afterward, in which the Spirit of the Lord would be poured on all flesh, and in that dispensation their sons and their daughters should prophesy. Peter, on the day of Pentecost, declared that day had come, and now the daughters were as free to prophesy as the sons. Since then, whenever the Holy Ghost comes on a people, God has laid His hands on some choice women and called them into the work of the ministry. Paul tells us in the eleventh chapter of 1 Corinthians that women may pray or prophesy with their heads covered, and in the same chapter he tells us that a woman’s hair was given to her for a covering. What is it to prophesy? "He that

prophesieth speaketh unto men to edification, and exhortation, and comfort" (1 Cor. 14:3). 

Satan has always opposed the work of the Lord, and if he can get the men to quit preaching and return to secular work, and intimidate the women until they will fear to enter the ministry, he will in a large measure stop the preaching of holiness and the testimony to the same. While in a great revival in Texas some years ago, in a

neighborhood where there was great opposition to women speaking in church or exercising in any way in public, many of the women began to get into the experience of entire sanctification, and then, of course, they would shout the praises of God and testify at every opportunity. There lived in that neighborhood an old maid, about thirty-five years of age, who was much opposed to women testifying in church. It made her very nervous when her women friends of her own church swept into the experience of holiness and would testify freely to the experience. One night she became more excited than ever, and sprang to her feet in the midst of the testimony service, and told the preacher that she did not get up to testify, for she did not believe it was allowed by the Scriptures. Then she asked, "What did Paul mean when he said, "Let your women keep silent in the church?" The preacher replied, "I do not know. But the next verse says, "If they will learn any thing let them ask their husbands at home." Suppose you try it." She instantly flew into a

rage, and immediately left the church never to return. Whether she found a husband to ask or not was never learned. 

Did you ever notice that immediately following the statement just referred to in 1 Corinthians 14:34, 35, the very next verse contains three question marks? "What? Came the word of God out from you? Or came it from you only?" Verse 37, "If any man think himself to be a prophet, or spiritual let him acknowledge that the things that I write unto you are the commandments of the Lord." He had just written in verse 31, "For ye may all prophesy one by one." No man ever heard of a church composed entirely of men, therefore the women have a right to prophesy, for he gave the whole church the right. Philip had four daughters who were women preachers "who did prophesy." It was the order of the Pentecostal church, and when the church returned to Pentecostal days in the early days of the holiness movement the same order of things prevailed, and there were many women preachers, who did much to plant holiness. 

Among the prominent preachers of those days were Mrs. Peppers and Mrs. Mary Hogan, who conducted many great revivals in Texas. They were Free Methodists. Mrs. E. J. Rutherford (now Mrs. E. J. Malone), who was in the Methodist Protestant church, was almost constantly engaged in revival work and in demand in camp meetings. She was a preacher of some note. Mrs. Mary Lee Harris (now Mrs. Mary Lee Cagle), has for twenty-five years done much aggressive preaching and organizing in the holiness movement. It was through her that the Church of Christ was brought to Texas, New Mexico, and Arizona. She was a real pioneer, and full of fire and zeal. 

Mrs. Annie Fisher, the wife of Rev. W. E. Fisher, for years worked with her husband in revival work. Mrs. Lula B. Rogers, the wife of Tom Rogers, was a very magnetic and fervent preacher in these pioneer days. Mrs. Mary McGee Snell, of Mississippi, did much evangelistic work throughout the South. Mrs. Johnny Jernigan, one of the pioneer rescue workers, for years labored alongside of her husband until she was called of God to take charge of the Nazarene Rescue Home at Bethany, Okla., where over seven hundred girls were cared for in nine years; and in that home at the Sunday afternoon preaching services and the Wednesday night prayer meetings there were over five hundred conversions. 

There were also bands of girl preachers who went out two and two as evangelists, one a preacher and the other a singer. Of these were Miss Essie Osborne and Miss Mae Sallee. This band has done a mighty work in Oklahoma and throughout the South. Miss Osborne is a master preacher. Then Miss Lula Mae Dillbeck and Miss Verdie Sallee, who labored incessantly together until the death of Miss Dillbeck in October, 1918. Miss Dillbeck was converted in Fannin county, Texas, in 1903, and a few months later was gloriously sanctified in a meeting held by Rev. J. A. Selcer, and immediately began preaching, but opposition to women preachers was so strong that she feared to push on, being naturally a

timid girl, yet in her teens, but assisted her brother in revival work for some time before doing much active preaching. 

In August, 1905, she went with her brother, W. D. Dillbeck, for a meeting at Hennepin, Okla. Here Miss Verdie Sallee, who was at that time a member of the Baptist church, was sanctified, and called into the Master's work, as song evangelist, and like the spirits of Jonathan and David, they were instantly joined together, and from that day were seldom seen apart. For six years they were united in evangelistic work, and planted some splendid Pentecostal Nazarene churches. They built a home at Bethany, living there alone when not in meetings, except when some of their kindred stayed there with them for a short time. When Miss Sallee was sanctified her pastor had her arraigned for heresy, and after a church trial she was expelled from the church, but some months after he came to her and begged her pardon, telling her at the same time that he had sinned against God for turning her out of the church, and that in trying her for heresy he had sinned against light, for he knew better all the time. But now, a miserable backslider and away from God, he begged her to pray for him and often he was at their altars seeking restoration, but until this day he remains a miserable backslider. The church that took action against her was soon disorganized and its people scattered. 

Great persecution followed and many strange stories were told on the "girl preachers," but God gave them greater power and the tide swept away the refuge of lies, and they did a great work. Their first meeting was near Erick, Okla., and since then God has given them hundreds of souls. They worked with Rev. Mr. Dillbeck, a Methodist preacher, the brother of Miss Lula, for awhile. While in a meeting at Paul’s Valley, Okla., a Methodist steward became mightily enraged at his pastor for preaching holiness, and having a woman preacher with him. He tried all day to telephone his presiding elder to get him to come over and stop the holiness meeting, that he thought was tearing up the Methodist church. Somehow he failed to get in connection that day. That night he got under such awful conviction that he could not sleep, but went out into his corn field, and prayed all night. Like Jacob, just at the break of day the heavenly light broke in on him, and he was gloriously sanctified. 

The next day the presiding elder, who had heard of the meeting and his effort to "phone" him, came over with the necessary committee of preachers, and preferred charges against Rev. Mr. Dillbeck, and attempted to stop the meeting. He was too late. When the steward could not get through to talk with the elder, he tried another line and telephoned to heaven, and the answer came, and when the presiding elder arrived he was shouting the victory, and told the elder that he had arrived too late. The meeting swept on with greater power, and that night there were twenty at the altar seeking holiness, and all prayed through. 

Among the pioneer women preachers in Oklahoma and the Indian Territory was Mrs. U. D. T. Murray, a woman of mighty faith, who, together with her husband, did splendid work in the early days in schoolhouses and in rural districts, and in some of the towns of Oklahoma. She held meetings in Clay County, Texas, and was assisting in the meetings where the Roberts Boys were sanctified at Deer Grove. Later she held meetings near Marlow, Duncan, Erick, and in other localities in Oklahoma Territory. She reports some very remarkable cases of healing in her ministry, a special case of a child that had been blind for years, near Grapevine, Texas, who was healed of blindness, and is healed to this day. Persecutions followed, and at one place where she went to hold meetings she was left alone with her husband to sleep in the schoolhouse overnight, but God gave the victory, and thirty souls were saved at that meeting. At Chickasha, Okla., she had a great meeting in 1907 where there were 130 professions. She is at this writing doing jail work in Oklahoma City, with some other workers, and there are an average of fifteen saved in the jail each month. 

Miss Mattie Mallory was also one of the prominent women preachers in Oklahoma, and did much to plant a safe work in that state. She also started a school, an orphanage, and a rescue home at Oklahoma City, which we have told you about in the chapter on Oklahoma. Mrs. E. J. Sheeks, of Arkansas, did a splendid work in that state, in the early days of the movement, planting the church work as she went, thus conserving her work, much of which stands today. Also Mrs. Fannie Hunter, who for some time labored with Mrs. Harris; and others whom I can not recall, but their names are in the book of life. 

Women in the Church
The Church of the Nazarene from its very beginning has recognized from both scripture and history that God calls women to preach, to pastor, and to other positions of leadership. Many Christians today argue the contrary position. They believe that, in the home and in the church, men are supposed to be the leaders and women are supposed to be the followers; men are supposed to exercise authority and women are supposed to be subject to them. They believe that several passages of scripture support this view.

One of these passages is I Corinthians 11, which deals with long hair. Verse 3 says in part that "the head of the woman is man, and the head of Christ is God." Verse 5 says that "every woman who prays or prophesies with no covering of hair on her head -- she is just like one of the 'shorn women'" (or prostitutes). Verse 14 says "if a man has long hair, it is a disgrace to him." Yet we know that Paul himself at one point in his ministry took the vows of a Nazarite, which involved letting his hair grow long. And while he says God is the head of Christ, in another place he says they are equal. So what is this passage really about? The answer is found in verse 16, which says: "If anyone wants to be contentious about this, we have no other practice." The Corinthian church was a dysfunctional, feuding, contentious church. They argued about food offered to idols, the Lord's Supper, speaking in tongues, and the role of women. Prostitutes in Corinth kept their hair cut, and acted with more freedom than respectable women in their pagan society. Paul was merely saying that if church women doing the same was going to cause the church to get a bad reputation in the community or create division in the church then they shouldn't do it. In his statement on the headship of men he is merely telling women that they can submit to men for the sake of harmony in the church and respectability in their community without returning to the bondage of the law, just as Jesus made the Father his head and later ascended into heaven to assume again the full rights and powers of His Godhood. Just as Jesus, even while making himself temporarily the inferior of God, still retained many of the proofs and privileges of his divinity, so the women of the Corinthian church, even while submitting to pagan respectability, still retained the right to pray and prophesy in public as long as they left their hair uncut.

Another passage used to assert male dominance is Ephesians 5:21-23. Paul says that Christians should submit to one another, then starts using marriage as an allegory of Christ and the Church. He is not so much saying that this is how marriage should be as he is saying that he wants to use marriage as it is to help them get a picture of Christ and the Church. He goes on in the next chapter to talk about slaves and masters in the same way. He demands male dominance and female inferiority only to the extent that he approves of slavery. He is telling husbands, wives, slaves and masters how to be Christlike in the society and circumstances in which they find themselves.

Again in Titus 2:4-5, 9, he says that young women keeping busy at home and being subject to their husbands is good compared to gossip, sloth and alcoholism -- not as an alternative to praying, prophesying, teaching and doing the work of a deacon, just as he is not demanding that slavery be perpetuated when he says that slaves should be taught to be subject to their masters.

Paul explains in Titus 2:10 that his purpose in saying these things is not to justify the social arrangements, but to "make the teaching about God our Saviour attractive" to unbelievers by being happy, quiet and trustworthy in whatever circumstances we are in. It is Christlike to be submissive rather than to let social controversy overshadow the message of redemption from sin and shame. We don't want to demand even legitimate rights if to do so would drive people away from Christ. It is therefore society which oppresses women, not Christ, the Bible or the church.

Nazarenes and the Holiness movement of which we are a part have always recognized the spiritual equality of women, and any movement to the contrary is, according to former General Superintendent William Greathouse, "from non-Wesleyan, non-Holiness outside influences." Paul says in Galatians that in Christ there is neither male nor female, but all are one. Paul says to women as well as men in Galatians 4:7: "So you are no longer a slave, but a son; and since you are a son, God has also made you an heir," with, as verse 5 says, "the full rights of sons."

This view of the proper role of women in the kingdom of God is confirmed by a look at the role of women in the Bible. While many women in scripture were primarily wives and mothers like Sarah, who called Abraham lord, others were influential in the broader community and held positions of leadership in the church. In the Old Testament, Deborah ruled the nation of Israel, judging men and women, and leading the men of Israel into battle. She was, as all the Judges were, a prophet.

In the New Testament, the first person to see the resurrected Christ was a woman -- Mary Magdalene. Christ spoke to her of spiritual things and commanded her to preach the gospel to men -- to tell the disciples of his resurrection. He revealed the future to her, telling her of his ascension, and ordered her to tell the disciples of it; making her, in effect, a prophet as well as a preacher.

When Jesus stayed at the home of Martha and Mary, Mary sat in the living room with the men and listened to Jesus. Martha wanted Jesus to remind Mary that a woman's place is in the kitchen, but the Lord rebuked her and told her that Mary had chosen the better way.

At Pentecost, men and women together prayed in the upper room, and were jointly referred to as "Brothers" by Peter in Acts 1:16. In Acts 2:4 they were all filled with the Holy Spirit, and Peter called it the fulfillment of the prophecy of Joel that men and women alike would receive the Holy Spirit and would prophesy.

After Pentecost, women were accorded full responsibility, along with men, in the church. Sapphira was treated as an equal partner in the crime of Annanias, and was held responsible as such by God, Peter and the church. Peter said to her: "How could you agree?" She was struck dead for agreeing with, and submitting to, the leadership of her husband when he was morally wrong.

Priscilla is mentioned before her husband Acquila every time they are mentioned in the New Testament after their initial introduction. This was contrary to custom and indicates that she was the more prominent of the two in the church. At the very least they were completely equal. The Bible mentions her first in saying that they were tentmakers. Paul says he worked with them. They accompanied him on a missionary journey. They took Apollos into their home, and they taught him the way of God more perfectly.

Other prominent women in the early church are mentioned more briefly. Phillip had four unmarried daughters who prophesied. In Romans 16, Phoebe is called a servant, a word elsewhere translated deacon -- a position of prominence and leadership in the church. Junias is said to be outstanding among the apostles. It is unclear whether this means she was an outstanding apostle or the apostles considered her to be outstanding, but either way, it is high praise. Finally, in Acts 16, Lydia was apparently the head of her household, as well as a successful businessperson, and a prominent member of the church.

I Timothy, chapter 3, gives the qualities of a deacon -- obviously a position of leadership. The word translated "their wives" in verse 11, may also be translated "female deacons", so that the whole passage may be understood to mean: "Most church leaders happen to be men, so I'm making that assumption in describing their qualities, but of course, the general idea also applies to women in the same position."

We see, then, that women in the early church were white-collar professionals like Lydia, worked at blue-collar trades like tentmaker (Priscilla), were equal partners with their husbands, like Sapphira and Priscilla, and were preachers, prophets, teachers and deacons.

This tradition of full participation by church women has been continued by the Church of the Nazarene and its forerunners. Among Quakers, women preached from the beginning. In the absence of her husband, Suzannah Wesley often preached to congregations numbering in the hundreds. Phoebe Palmer was one of the best known evangelists of the nineteenth century in the United States, Canada and Great Britain, and was probably the single most influential holiness leader of the century. She started out with a Tuesday meeting in her home for other ladies, for prayer, testimony and devotions focusing on the doctrine and experience of entire sanctification. By the end of her life she had written books, edited and published a holiness magazine, led several Methodist Bishops into the experience of entire sanctification, preached holiness to thousands in revivals and campmeetings, and established Tuesday Meetings for the Promotion of Holiness in cities throughout North America and Great Britain. She also established the Five Points Mission in New York City, which provided education, religious instruction, day care services, employment assistance and cheap or free room and board to the poor of the city. (Many will remember the Five Points Mission for its role in a recent movie entitled “The Gangs of New York.)

In the late nineteenth century, Amanda Smith preached holiness to whites and blacks in the United States, England, Africa and India. She also wrote an autobiography, established an orphanage and urged greater equality for blacks and women. Her accomplishments were great for anyone, but the fact that she was a black woman and a former slave made them all the more remarkable. Finally, in the early twentieth century, a woman, Evangeline Booth, was the world leader of the Salvation Army, which is a holiness church.

The Church of the Nazarene was formed in 1908 by a merger of the Pentecostal Church of the Nazarene with the New Testament Church of Christ. A co-founder of the New Testament Church of Christ was Rev. Mary Lee Cagle. She preached, ordained other preachers, including many women, and established churches throughout Tennessee, Arkansas and into Texas.

In the 1930's and 1940's, perhaps the best-known preacher in the state of Arkansas was Rev. Agnes Diffee, popularly known as "Mother Diffee". She led Little Rock First Church of the Nazarene to become one of the largest Nazarene churches in the denomination under her pastorate. While pastor there, she also established a radio station in the basement of the church which broadcast her messages throughout central Arkansas.

Nazarene women also established the Nazarene Missions International and Nazarene Youth International. Nazarene women were ordained by denominational founder Phineas F. Bresee and established mission churches in California to reach Indians, Mexicans and Orientals. Point Loma College was founded at the urging of women. One of the leading theologians in the holiness movement in the late 20th century was Dr. Mildred Bangs-Wynkoop. Nina Gunter is currently one of six General Superintendents -- the highest office in the Church of the Nazarene.

Young women today should be open to the leading of the Holy Spirit. He may be calling them to be Godly wives, mothers and teachers of children; but he may also be calling them to be pastors, evangelists, missionaries, professors, college presidents and general church leaders in the Church of the Nazarene.

Brad Mercer
