CHAPTER XLII. 
THE FINAL STATES OF THE RIGHTEOUS AND THE WICKED. 

IN the last chapter, nothing was said specifically of the awards of the judgment day. Yet is the public bestowal of these the culminating point of interest in that occasion. Judgment, without the expression of its results, in rewards and punishment, would be empty and vain. Hence the Scriptures do not leave us ignorant of what sentences will be pronounced upon the righteous, and wicked, and of what will be the final state of each. Of necessity, these must, in some respects, resemble those of the intermediate state; of which the condition of the righteous and wicked after judgment will be an enlargement and a culmination. It is not strange, therefore, that the Scriptures teach more fully, and emphatically upon these subjects. 

I. THE FINAL STATE OF THE RIGHTEOUS. 

There is upon this point little dispute as to the meaning of the Scripture statements. As they are numerous, they will best be presented under several classes of description. 

1. The sentence of the judgment day may be stated. 

Our Lord declared that "then shall the king say unto them on his right hand, Come, ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world." Matt. 25:34. This is called "eternal life" in v. 46. As this is, probably, a description of the nature of the blessings to be attained, rather than a declaration of the literal language that will then be used, other statements may here be added which are of the same nature. One that is given in the parable of the talents, in which his lord said to him of the five talents, "Well done, good and faithful servant:thou hast been faithful over a few things, I will set thee over many things:enter thou into the joy of thy Lord." Matt. 25:21, (cf. Matt. 24:27). The righteous are spoken of as "wheat," and it is said that the householder at the harvest time will say to the reapers, "gather the wheat into my barn," Matt. 13:30. Our Lord, in his explanation of this parable, says of those thus represented by the wheat, "then shall the righteous shine forth as the sun in the kingdom of their Father," v. 43. Corresponding to this language, is the declaration of Peter, that, "when the chief shepherd shall be manifested, ye shall receive the crown of glory that fadeth not away." 1 Pet. 5:4. There may be added, also, the promises made in Revelation to "him that overcometh," viz.: to eat of the tree of life which is in the paradise of God," (Chap. 2:7); "That he shall not be hurt of the second death," (2:11); "That he shall be given of the hidden manna," and "a white stone, and upon the stone a new name written," (2:17), and given authority over the nations, (2:27,) to "rule them with a rod of iron," (2:27); to "be arrayed in white garments," (3:5), and "walk with me (Christ) in white," (3:4), to be made "a pillar in the temple of my God, the new Jerusalem, and the new name of Christ, written upon him," (3:12); to sit down with Christ in his throne, 3:21; "to inherit these things," with the promise, "I will be his God, and he shall be my son." 21:7. These declarations, however figurative, are descriptive of the condition of the saints in glory, and may, therefore, be appropriately added to the sentence of their Lord. 

2. The future state of the righteous, is also stated, with reference to his past condition on earth, as "salvation," (Mark 16:16; 1 Thess. 5:9; 2 Tim. 2:10); deliverance :from every evil work," (2 Tim. 4:18); "redemption," (Rom. 8:23; Eph. 4:30); "liberty," (John 8:36; Rom. 8:21); "rest," (Heb. 4:10; Rev. 14:13); deliverance from earthly sufferings, such as hunger, thirst, tears, etc., (Rev. 7:16, 17); "no night," (Rev. 21:25; 22:5); "no uncleanness," Rev. 21:27. 

3. It is also described, in contrast with present possessions, as blessedness, (Matt. 25:34); perfect knowledge, (1 Cor. 13:12); holiness, (1 Thess. 3:13; Rev. 21:27); glory, (Rom. 8:18; 2 Cor. 4:17; 2 Tim. 2:10; 1 Pet. 5:4); life, (Mark 8:35; 9:43, 45, 47; John 5:29; Rom. 8:13); crown of life, (James 1:12); eternal life, Matt. 19:29; 25:46; John 6:27, 47, 54; Rom 2:7. 

4. Declarations are made which connect the believer with Christ, viz.: As of his being with Christ, (1 Thess. 4:17); in the presence of his glory, (Jude 24); holding his glory, (John 17:24); conformed to the body of Christ in his glory, (Phil. 3:21); Christ showing him the riches of his grace, (Eph. 2:7); Christ glorified in them, (2 Thess. 1:10); entering into the joy of their Lord, (Matt. 25:21, 23); reigning with Christ, 2 Tim 2:12, etc. 

5. Statements are made about their activity in the heavenly life. The rest of heaven is not a state of inactivity. This is pointed out in the very passage which speaks of the rest as a particular blessedness: "Blessed are the dead which die in the Lord from henceforth: yea, saith the Spirit, that they may rest from their labours (toil, trouble, suffering, pain, weariness); for their works (deeds, works, especially those of necessity or duty,) [see Lexicon of Liddell-Scott,] follow with them." Rev. 14:13. Here we are taught that, while they rest from onerous and painful toil, they continue to be actively employed. We may not know what all of these employments shall be. They will be such as will be suited to their intellectual and moral nature and position. The statements of the book of Revelation give us an insight into what some of them may be. The servants of God are there depicted as serving God, Rev. 7:15; 22:3; as giving praises in song, Rev. 14:2, 3; 15:3, 4; 19:5, 6; as engaged in prayers of adoration, Rev. 6:9-13; 7:11, 12; of thanksgiving, Rev. 11:17; and in acts of humiliation, Rev. 4:10. 

6. The blessedness of the future state of the righteous, is also set forth in connection with the place of their abode. 

This is usually called heaven. It is readily admitted that the word "heaven" is used otherwise than for the abode of God, and Christ, and angels, and the future dwelling-place of the saints. But in numerous places it has only this special signification. The following selection of passages will suffice. Matt. 5:12, 45; 6:20; Luke 6:23; 15:7; 22:43; John 3:13; 6:38; Rom. 1:18; 1 Cor. 15:47; 2 Cor. 5:1; Eph. 1:10; 3:15; Phil. 3:20; 1 Thess. 1:10; 4:16; 2 Thess. 1:7; Heb. 9:24; 1 Pet. 1:4; 3:22. 

The plain teaching of these passages, and of others that might be mentioned, is that heaven is a place, and not merely a condition of happiness. 

The same fact is justly argued from its being the abiding place of Christ. His human body must occupy a specified place in space. It has been replied to this argument that, "since deity and humanity are indissolubly united in Christ's single person, it is difficult to consider Christ's body as limited to place, without vacating his person of its divinity." But this objection is made in forgetfulness of the fact that Christ, in his divine relation, is not limited by his human nature, much less by his human body. This was shown by him, while on earth, when, in conversation with Nicodemus, he spake of himself as being in heaven, (John 3:13), although his body was manifestly on earth. Was his ubiquity as God interfered with by his location then in space as man? It was in like manner that Christ saw Nathanael under the fig tree, when he was not bodily present. John 1:48. 

The idea of ubiquity of the body of Christ has been abandoned, however, while still it is denied that his human soul is limited to space. Thus it is said that "since deity and humanity are dissolubly united in Christ's single person, we cannot regard Christ's human soul as limited to place without vacating his person of its divinity." 

But this is equally erroneous. Divine attributes are not conferred on Christ's soul because of its union with a divine person. But ubiquity, or omnipresence is a divine attribute. It is much more difficult for us to understand how the unity of Christ's person did not convey to the human soul all knowledge belonging to Christ as God. Yet we are distinctly told (Matt. 24:36; Mark 13:32), that there was such a limitation of knowledge as to the time of Christ's second coming, as could only be true of Christ in his human nature, and not of him as God. The perfect humanity of Christ, which is his as truly as his perfect divinity, makes necessary such location in space as is suitable to a human soul. Whatever superiority may accrue to either the human body or soul of Christ can never place either of these beyond the excellence of created existence, or confer upon either the nature or attributes of God. 

No similar objection, however, can be made to an argument to the same effect, drawn from the bodies of the saints. Heaven cannot be regarded as only a state in which they have communion with God, but must be accepted as the place of their abode in their glorified bodies, in which they dwell with each other, and rejoice in the state of happiness and glory which is also theirs. 

We have no means of ascertaining the location of heaven. That this earth, in its renewed condition, may be the future heaven is favoured by Rom. 8:19-23; 2 Pet. 3:5-13, and Rev. 21:1-3. But these passages are entirely to indefinite and doubtful to give any certainty, or even very strong probability, on this point. 

Heaven is spoken of in certain descriptive terms. It is called "a better country, that is a heavenly." Heb. 11:16. It is the place which we shall have a "a building from God, an house not made with hands, eternal in the heavens," (2 Cor. 5:1, 2); and "a place" among the "many mansions" in the "Father's house;" John 14:2. It is called "the kingdom," Matt. 13:43; 25:34. It is possible that heaven is also meant by the "Jerusalem that is above," (Gal. 4:26), and "the new Jerusalem which cometh down out of heaven," (Rev. 3:12), and "the holy city Jerusalem," (Rev. 21:10); as well as by Paradise, Luke 23:43; 2 Cor. 12:4; Rev. 2:7, (cf. Rev. 21:10-27). 

7. The blessedness of this state of the righteous is made supreme by the fact that it will last forever. It will never end; it will never be diminished. If there be any change, it will be from its increase; because of better intellectual perception and knowledge of God, and of divine things; because of a constantly and increasingly endearing communion with God in Christ; because of an increased capacity to behold the glory of Christ; and because of a greater exaltation of the spiritual nature in the worship and service of the Lord. There is no reason why there may not be such increase in beings whose natures can never attain the infinity of excellence and the complete fulness which belong only to God. 

This perpetuity of the happiness of the saints is stated in various ways. 

(1.) It is called "eternal life," and "everlasting life" in the King James version, which are translations of the same Greek words. They are translated "eternal life," or "life eternal" in Matt. 25:26; Mark 10:30; John 3:15; 10:28; 12:25; 17:2; Acts 13:48; Rom. 2:7; 5:21; 6:23; 1 Tim. 6:12, 19; Tit. 1:2; 3:7; 1 John 1:2; 2:25; 5:11-13; Jude 21. They are translated "everlasting life," or "life everlasting" im Matt. 19:29; Luke 18:30; John 3:16, 36; 4:14; 5:24; 6:27, 40, 47; Rom. 6:22; Gal. 6:8; 1 Tim. 1:16. The Greek should have been translated in all these places by the same word; and the better word would have been everlasting, because only a relative eternity, or what is called eternity a parte post, belongs to created things. God alone has true eternity. [See pages 68-70.] 

(2.) It is declared to be "for ever," John 6:51, 58; and "for ever and ever," Rev. 22:5. 

(3.) Similar expressions are also used, as "everlasting tabernacles," Luke 16:9; "eternal weight of glory," (2 Cor. 4:17); "glory in the church and in Christ Jesus unto all generations for ever and ever," (Eph. 3:21); "eternal comfort," (2 Thess. 2:16); "Salvation which is in Christ Jesus with eternal glory," (2 Tim. 2:10); "eternal salvation," (Heb. 5:9); "eternal redemption," (Heb. 9:12); eternal inheritance," (Heb. 9:15); "eternal glory," (1 Pet. 5:10); "eternal kingdom of our Lord, and Saviour Jesus Christ," 2 Pet. 1:11. 

(4.) In John 4:14; 8:51, 52, and 10:28, it is declared of believers that "they shall never thirst;" "never taste of death;" "and never perish;" by which is taught the same everlasting condition expressed in the three preceding classes. Reference is made in these passages to the spiritual life of the soul. 

The numerous declarations of everlasting life and happiness, thus classified above, make certain what might have been inferred from the scriptural statements of the natural immortality conferred upon spirit, which forbids its annihilation; and from security, against the spiritual; death of the soul, arising from the gracious work of Christ wrought out, for, and in the believer, through which he is forever delivered from the condemnation, and presence of sin, and clothed in the unfailing righteousness of God. The same blessing is unquestionably attained through the relation borne to Christ by the saints, as constituting the church of first born ones, which is his bride, Eph. 5:23-33, and also that body, of which he is the head, which is declared to be "the fulness of him that filleth all in all." Eph. 1:23. The vital connection between Christ and his people has no elements of dissolution, and, therefore, everlasting must be that cause of their existence announced by him when he said, "because I live, ye shall live also." John 14:19. 

II. THE FINAL STATE OF THE WICKED.

The judgment day is no less signally to be marked by the punishment decreed against the wicked, than by the blessings conferred upon the righteous. These, also, are set forth in the Bible, and in fearful words of warning; and should be effective for driving men to Christ for salvation, while the day of probation continues. 

1. We have here the sentence to be uttered against those who are still in sin. It occurs in the same chapter with that of the righteous. Christ tells us that "Then shall he (the King) say also unto them on the left hand, Depart from me, ye cursed, into the eternal fire, which is prepared for the devil and his angels, . . . and these shall go away into eternal punishment." Matt. 25:41, 46. A similar sentence occurs in Luke 13:27, "I tell you, I know not whence ye are; depart from me, all ye workers of iniquity." 

The different elements, included in this sentence, are also taught of the wicked elsewhere in the Scriptures; some examples of which may be here added. 

(1.) Punishment. "He that disbelieveth shall be condemned," Mark 16:16; "the resurrection of judgment," John 5:29; "rendering vengeance to them that know not God . . . who shall suffer punishment," 2 Thess. 1:8, 9; "keep the unrighteous under the punishment unto the day of judgment," 2 Pet. 2:9. 

(2.) Pain: (a) as expressed by fire. (Matt. 13:42, 50; 18:8, 9; Mark 9:43-48; 2 Thess. 1:8; 2 Pet. 3:7); (b.) fire and brimstone, (Rev. 14:10; 19:20; 20:10; 21:8); (c.) flame, (Luke 16:24); (d.) "the unquenchable fire," (Mark 9:44, 48; cf. Luke 3:17); (e.) "tribulation," Matt. 24:21, 29; Rom. 2:8, 9. 

(3.) Deprivation: severed from among the righteous. Matt 13:49; "outer darkness," Matt. 25:30; "cast forth without," Luke 13:28; "shall not inherit the kingdom of God," 1 Cor. 6:9; "no rest," Rev. 14:11; "blackness of darkness hath been reserved forever," Jude 13. 

(4.) The punishment and suffering are recognized by those punished and that recognition is shown by their "weeping and wailing, and gnashing of teeth." Matt 8:12; 13:50; 25:30; Luke 13:28. The Rich Man is represented as acknowledging his torments. Luke 16:24. 

2. The nature of this punishment. 

(1.) It is unwarrantable to take for granted that it will not be in part physical. The wicked will go from the judgment seat with the bodies which belong to them in their resurrection state. We know not what will be the nature of these bodies, and, therefore, have no right to affirm that they may not be capable of physical pain. That the language of Scripture, as to fire and brimstone, is figurative, is true. But men are not authorized, on that account, to deny that some physical pain, and, that of a most excruciating and agonizing character, will form a part of the agony and woe of the hereafter of the sinner. So far from men drawing comfort from any conviction they may have that there will not be literal fire, they should only the more be filled with dread and apprehension of some fearful condition, which the Scriptures here attempt to describe by terms which express the severest anguish men can endure in the body; the statements made evidently falling far short of telling the nature of a punishment which our present condition forbids that we should understand. In the range of animal life here on earth, we know that the higher the organism the more keenly is it alive to suffering as well as enjoyment. This teaches us to expect that the bodily enjoyments of the saints will far surpass anything ever experienced on earth. If the resurrection bodies of the wicked are, in any degree, higher than those of this world, the only result will be to make them capable of anguish utterly inconceivable by men in their present state. 

(2.) The spiritual agony, then to be endured, is equally beyond the possibility of present expression. We may say that it will necessarily consist in certain evils; but who can tell how great those evils will then be realized to be. Some of them may be suggested: as; consciousness of an unclean and unholy nature; when there is no way to cleanse or escape it: conviction of the nature and ill desert of sin; when sinful habits have such prevalence and control that sin must still be committed willingly, yet with horror of what is done;-- indications of which are seen in men in this life, who, by debauchery, or drunkenness, are driven forward to evil even against their will--: remorse for past indulgences, for neglected opportunities, for rejections of Christ;-- especially as then will be seen how nigh unto each one had come the kingdom and grace of God--: knowledge of banishment perpetually from the presence of Christ, and deprivation of the favour and love of God:-- these, and evils like unto them, with the mutual reproaches of the damned, for the influences of each other by which such evil has come, will make a Hell compared with which all the torture men have ever known in this life will be looked back to as though it were heaven itself. 

3. The place of this punishment. 

There are three words used in Scripture which are translated "Hell" in the King James version, viz.: Hades, Tartarus and Gehenna. Hades is simply transferred in the Canterbury Revision. It is used for the general place of departed spirits, both righteous and wicked. In no place is punishment, or torment, associated with it, except in Luke 16:23, in the parable of the Rich Man and Lazarus. This is to be explained, in accordance with the use of the word in all other passages, by the fact that, as Hades contains the wicked, as well as the righteous, and as the wicked there are in a state of sin and suffering, so the rich man in Hades was tormented, while Lazarus who was in the same general abode, was enjoying the blessed state expressed by his being in Abraham's bosom. 

The word Tartarus appears only as a participle [tau]a[rho][tau]a[rho][omega][sigma]a[varsigma] (tartarosas) of the verb [tau]a[rho]a[upsilon][rho][omicron][omega] (tartaroo), which means to cast down to Tartarus. The place in which it is found is 2 Pet. 2:4, which is translated "For God spared not angels when they sinned, but cast them down to hell, and committed them to pits of darkness, to be reserved unto judgment." The Revisers point out in the margin that the word Hell is expressed in the Greek by Tartarus. This passage evidently has respect to the condition of these angels before the judgment day. 

The places in which Gehenna occurs are Matt. 5:22, 29, 30; 10:28; 18:9; 23:15, 33; Mark 9:43, 45, 47; Luke 12:5, and James 3:6. All of them refer to torture and punishment hereafter. This is distinctly associated with the punishment of the judgment day, in Matt. 18:9, by the preceding verse where "eternal fire" is used as the equivalent term to Gehenna; in Matt. 23:33, where Christ asks the Scribes and Pharisees, "How shall ye escape the judgment of Hell (Gehenna)"; in Mark 9:43, where the language is "to go into Hell (Gehenna), into the unquenchable fire," and in Luke 12:5, in which Christ says, "Fear him which, after he hath killed, hath power to cast into Hell (Gehenna)." 

It has not been inaptly remarked that Gehenna is used by Christ himself in all of the twelve passages in which it occurs in the New Testament, except James 3:6. 

4. The duration of this punishment. 

The New Testament Teaching upon this subject is that it will endure throughout all the infinite future. This is expressed in various ways. 

(1.) By the term [epsilon][iota][varsigma] [tau][omicron][nu] a[iota][omicron][omega][nu]a (eis ton aiona), "forever." 

This occurs about thirty times in the New Testament. An earnest and learned opponent of the doctrine of Eternal punishment, (Oxenham in "What is Truth as to Everlasting Punishment?" p. 101), has been able to point out only one place in the New Testament where he thinks the meaning of "forever" cannot be applicable to this form of words. It is the language of Paul in 1 Cor. 8:13, translated "I will eat no flesh forevermore." For any other use, Oxenham is obliged to refer to the Septuagint, where he claims that it is used of "duration, throughout the age of the Mosaic dispensation," "of the world," "of a family," and "of the political condition of slavery." But this application accords with that very derivation, made by the best lexicographers, that makes a[iota][omega][nu] (aion), equivalent to the Latin aevum, which word, however is the basis of the very idea of eternity which is the sole meaning of [epsilon][iota][varsigma] [tau][omicron][nu] a[iota][omega][nu]a (eis ton aiona), in the latter Hellenistic Greek of the New Testament. 

This term is applied to the punishment of the wicked, in Jude 13. 

2. Other similar expressions to the first are used where plural forms of a[iota][omega][nu] (aion) appear, as [epsilon][iota][varsigma] [tau][omicron][nu][varsigma] a[iota][omega][nu]a[varsigma] [tau][omega][nu] a[iota][omega][nu][omega][nu] (eis tous aionas ton aionon), "forever and ever," in Rev. 19:3, and 20:10, and [epsilon][iota][varsigma] a[iota][omega][nu]a[varsigma] a[iota][omega][nu][omicron][nu], (eis aionas aionon). Rev. 14:11. The plural forms only intensify, and certainly do not diminish the duration. 

3. The word a[iota][omega][nu][iota][omicron][varsigma], (aionios). This word occurs about seventy times in the New Testament, and invariably in the sense of eternal or everlasting duration. Just as the English word "eternal" refers to the true eternity which is in God alone, so is this word applied to God in Rom. 16:26; and to the Holy Spirit or to the divine nature of Christ, in Heb. 9:14. In like manner, as we inadequately divide eternity into eternity a parte post, and eternity a parte ante, meaning by each indefinite, unlimited and illimitable duration in the past or in the future, from the present, or some fixed period of time; as from the time of Christ's appearance on earth; so this word is used for each of these two kinds of eternity. It has no other application in the New Testament than to one or other of these three forms of eternity. As applied to the endless life of the righteous or wicked, it signifies the future eternity, or eternity a parte post. 

Those who oppose the doctrine of eternal punishment suppose that there are many ages, or periods of the existence of man, and they attempt to explain the language used accordingly. But while the phrases upon which this opinion is based, might as a matter of language mean this, there is no evidence from Scripture of the existence of any such several periods. The only distinction clearly made is between the dispensation prior to the time of Christ, and that since his day; the Scriptures evidently regarding that as the central point, unto which all things tended in the past, and from which all things proceed in the future. 

It is not to be overlooked that these words, which express the eternity of the punishment of the wicked, are those by which the eternal life of the righteous is also made known. As that is unending in its happiness, so this is in its punishment and suffering. These words express as strongly as the Greek language can, the everlasting duration of the destiny assigned to each at the judgment day. 

This is questioned by Oxenham, who says, p. 114, "There are several ways in which Almighty God could have expressed this endlessness of future punishment, if he desired to tell us that it would be endless; ways, about the meaning of which there could be no mistake; ways, in which, in Holy Scripture, he has expressed the endlessness of things which will be endless: e.g., of his own dominion God declared by the prophet Daniel that it was 'and everlasting dominion, which shall not pass away, and his Kingdom that which shall not be destroyed,' Dan. 7:14. Of the endless life of the blessed, our Lord declared, Luke 20:36, neither can they die anymore. By the angel Gabriel, Luke 1:33, God announced that of the Kingdom of Jesus Christ there shall be no end. Where is any language used of the Kingdom of Darkness, or of future punishment, or of the wicked? Where is it said of the lost that they can live no more? Where of future punishment, that of it there shall be no end?" 

To this it may be replied, 

(a.) That, if no similar instances can be given relative to future punishment, and the wicked, yet so far as any of these expressions are used of the righteous, they are explanatory of the kind of eternity ascribed to their happiness; and, as this is described by the same words as that of the misery of the wicked in all other cases, these instances teach us the meaning of these common words, when applied to the wicked, by thus explaining them when applied to the righteous. 

(b.) That the same ingenuity, and quibbling, which attempts to deprive the expressions used of their true meaning, would be applied in like manner to such terms as these. 

If a similar passage to that from Daniel could be presented, we should immediately have pointed out to us that it was to the Son of Man that the kingdom was given, and that, of this very kingdom which "shall not pass away," we are told that "then cometh the end when he shall deliver up the kingdom of God, even the Father; when he shall have abolished all rule, and all authority and power." 1 Cor. 15:24. 

(c.) But there are like instances which may be adduced. In Luke 20:36, "neither can they die any more," the impossibility of dying is expressed by [omicron][upsilon]d[epsilon] d[upsilon][nu]a[tau]a[iota] (oude dunantai.) Corresponding to this is the language used by our Lord to the Pharisees in John 9:21, "Ye shall seek me and shall die in your sin: whither I go ye cannot come," [omicron][upsilon] d[upsilon][nu]a[sigma][theta][epsilon] [epsilon][lambda][theta][epsilon][iota][nu] (ou dunasthe elthein). 

Parallel to the expression in Luke 1:33, "there shall be no end," [omicron][upsilon][kappa] [epsilon][sigma][tau]a[iota] [tau][epsilon][lambda][omicron][varsigma] (ouk estai telos), is "the endless genealogies," [gamma][epsilon][nu][epsilon]a[lambda][omicron][gamma][iota]a[iota][varsigma] a[pi][epsilon][rho]a[nu][tau][omicron][iota][varsigma] (genealogiais aperantois), in 1 Tim. 1:4; for, although different words are used to express endlessness in the Greek, they are of substantially equal force. Oxenham is himself authority for the strong meaning of a[pi][rho]a[nu][tau][omicron][iota][varsigma] (aperantois), for he refers to a[pi][epsilon][iota][rho][omicron][nu] (apeiron), aand [pi][epsilon][rho]a[zeta], from which a[pi][epsilon][rho]a[nu][tau][omicron][varsigma] (aperantos) is likewise formed, as meaning "without a limit," and says of it and others "by these and by several other words and expressions of unmistakable meaning, Almighty God could have expressed the endlessness of future punishment if he had desired to do so," p. 115. Yet, had he used this word, or others of the same form, how quickly should we have been referred to the endless genealogies as exegetical of them. 

With respect to the two final questions of Mr. Oxenham, the passage in 1 Cor. 6:9, may be suggested as one that fully meets them. "Know ye not that the unrighteous shall not inherit the Kingdom of God," (see also verse 10). The same expression occurs in Gal. 5:21. The insincerity with which such questions are asked is seen in the fact that, when these and similar passages are presented, these opponents resort to the assumption that the unrighteous will not always be unrighteous, and that only so long as unrighteous shall they not inherit; but that they may do so after their unrighteousness has passed away. They will attempt to maintain the possibility of this in the face of such a passage as Rev. 22:11, "He that is unrighteous, let him do unrighteousness still: and he that is filthy, let him be made filthy still." 

(4.) Here may properly be added three other expressions as to the unending nature of the punishment of the wicked. 

(a.) 'A[iota]d[iota][omicron][varsigma] (aidios), which appears in the "eternal Godhead" of Rom. 1:20, and in the everlasting chains of the angels which kept not their first estate in Jude 6. As the wicked are to be sentenced to the "eternal fire which is prepared for the devil and his angels" (Matt. 25:41), this passage has probable reference to the duration of the punishment of both devils and wicked men. 

(b.) 'A[sigma][beta][epsilon][sigma][tau][omicron][varsigma] (Asbestos), unquenchable fire. Oxenham claims that all that is involved in this word is that the fire "is unquenched," and that the language does not forbid a time when it may be quenched. This word occurs in three undisputed places in Scripture, Matt. 3:12; Mark 9:43, and Luke 3:17, and in three others, Mark 9:44, 45, 46, which Westcott and Hort omit from their text, and which are also omitted in the Canterbury Revision. Mark 9:48 has a different form of the same word. Oxenham objects to the translation "unquenchable," and insists upon the meaning, "is unquenched;" but the duration of the punishment and the propriety of the translation "unquenchable" is shown by the words, "where their worm dieth not," used in connection with the expression in verse 48. 

(c.) [Omicron][upsilon] [tau][epsilon][lambda][epsilon][upsilon][tau]a[iota] (Ou teleutai), "does not end," "ceases not," is declared of the worm in Mark 9:48. [Tau][epsilon][lambda][epsilon][upsilon][tau]a[iota] (Teleutai) corresponds exactly in meaning, as well as in root, with the [tau][epsilon][lambda][omicron][varsigma] (telos) in the [omicron][upsilon][kappa] [epsilon][sigma][tau]a[iota] [tau][epsilon][lambda][omicron][varsigma] (ouk estai telos), in Luke 1:33, which Oxenham regarded as so strongly expressive of endlessness as to challenge the finding of such a term applied to the future punishment of the wicked. 

5. Objections and opposing theories. 

The objections to this doctrine of eternal punishment, and the opposing theories, may be briefly stated and replied to. 

First, the objections. 

(1.) It is objected, that the punishment is disproportioned to the sin. But, 

(a.) No one but God can know what is the real desert of sin, and if he has plainly taught us that it deserves eternal punishment, we may be sure that the infliction of such punishment must be right, and in accordance with what it merits. The question is simply, What does God say? and upon this point he has taught us plainly. 

(b.) The objection is based upon the idea that all the sin that will be punished is that committed in this life. It is true that men will be only judged for the deeds done in the body. But these will not constitute all the sins in the life to come. The Scriptures teach that there will be sinful acts and habits after death. Rev. 22:11. Ever-continuing sin will deserve ever-continuing punishment. If sin is worthy of any punishment at all, and if, at every moment sin is committed, punishment may be forever, without assuming that any one or more sins will cause everlasting infliction. 

(c.) Mark 3:29 tells of "an eternal sin." [See Greek text of Westcott and Hort.] 

(d.) The objection supposes that the punishment of the damned is something actively inflicted by God, and not the working out and result of the natures of men. It will doubtless consist, in great part, in their sinful and corrupt natures, which will still work out sin, and thus continue to separate from the favour and complacent love of God. The only probable exception will be "remorse," arising from the memory of past sins and neglected opportunities; and these are not active inflictions of God, but the results of former sin. 

(2.) It is said that God is too merciful to inflict everlasting punishment. But, 

(a.) God, in declaring that he will inflict it, thus declares that he is not too merciful to do so. 

(b.) God teaches us that, while he takes no delight in such punishment, it is demanded by justice, which is as unabounded an attribute of his nature as mercy. 

(c.) God has given signal exhibitions in his providential government that he can and will punish severely. As a moral Governor, his punishment must be proportioned to the offense. His merciful disposition cannot interfere with his righteous action. Even in the salvation of those saved through Christ, it is necessary that he should be just in justifying the believer in Jesus. 

(3.) It is claimed that provision has been made in Christ for the certain salvation of all men. 

If this be so, there is no difficulty in God's justice in the bestowment of salvation upon all. But that such is not the case is manifested, 

(a.) By the fact that salvation is offered only on the condition of repentance and faith. None, therefore, can have part in that salvation except those who fulfil this condition. 

(b.) Regeneration is declared to be essential to entrance into the kingdom of Christ. Those who are not thus born again can, therefore, have no part in his salvation. 

(c.) Not only is holiness declared to be essential to admission to heaven, but it is foretold, expressly, that certain classes of unholy men shall have their part in the lake which burneth with fire and brimstone; and at the head of the list given are "the fearful and unbelieving." Rev. 21:8. 

(d.) While the value of Christ's work is indeed ample for all, we are taught that its benefits are not bestowed upon all. There are special sins mentioned which will exclude those who commit them from all hope of salvation. Matt. 12:31; Luke 12:10; Heb. 6:4-6, (cf. verse 9); 10:26, 27, (cf. verses 28-31). But the assertions made about the certain punishment of those who commit these particular sins are not stronger than the declarations of the certain damnation of all the finally impenitent and unbelieving. 

(4.) Inasmuch as it is asserted in 1 Tim. 2:3, 4, that "God our Saviour . . . willeth that all men should be saved, and come to the knowledge of the truth," it is even claimed that it is the purpose of God to save all. 

That the word [theta][epsilon][lambda][epsilon][iota] (thelei), translated "willeth," often involves purpose or determination on the part of God is readily admitted, as well as that, if it mean this here, all men will be saved according to that purpose. But such purpose cannot be concluded from this passage alone, unless it accords with what is elsewhere taught; much less when it is in direct opposition to the general tenor of the Bible, as well as to distinct statements to the contrary. The reason for this is that this word does not always mean "will," in the sense of purpose, but is sometimes used in that of a mere "wish." There are many cases in Scripture in which God is said to wish what not only he does not purpose to accomplish, but what actually fails to take place. 

There are numerous examples in which this word has only this meaning of "wish": thus as used in general of men only, Matt. 7:12; 12:38; 15:28; of Christ, Matt. 23:37; Mark 14:36; Luke 13:34; John 17:24; and of God, 1 Cor. 15:38; Heb. 10:5, 8. [theta][epsilon][lambda][eta]ua (thelema), the corresponding noun, is used as expressive simply of this "wish" of God in Mark 3:35; Rom. 2:18; Eph. 6:6; and in other places. 

(5.) It is further objected that God must forgive those who are truly penitent, and that the wicked, in the full knowledge of God and sin afforded by the next world, must certainly repent. 

(a.) This objection arises from a misconception of the nature of the repentance acceptable to God. It is not mere sorrow for sin, especially for its effects, of which probably hell will be full; it is reformation of character, turning away from sin and seeking holiness. Sorrow accompanies it, but does not constitute it. It is not awakened by the painful effects of sin, but by conviction of its evil nature. How can such sorrow arise in those who have learned to love sin? or such reformation in those who are confirmed in habits of sin? Remorse for the past, loathings of their then condition, even desires to overcome the power which enchains them, may abundantly exist, but, as often occurs in this life, where passion and appetite get the mastery of men, pleasure will be taken in sin, and evil appetites indulged, even when it is hated with all the bitterness of a despairing soul. 

On the other hand, what is the teaching of Scripture as to God's readiness to accept the penitent after the day of opportunity has passed away? What does the case of Esau teach, Heb. 12:16, 17? What is meant to be taught by the language of Wisdom, Prov. 1:24-28? Did Christ accept, did God forgive the wretched, sorrowing, remorseful Judas? or was his penitence permitted to plunge him into the further sin of suicide? Even here on earth, where the day of probation ordinarily ends only in death, such rejection of such sorrow for sin is possible. Who shall dare to say that it is impossible in the hereafter? "For if they do these things in the green tree, what shall be done in the dry?" Luke 23:31. 

(b.) "Punishment appears to have very little, if any, tendency to work reformation in offenders. It often deters from crime, but it rarely brings one to genuine repentance. 

(c.) "During the middle state, if at any time after this life, a return to God might be expected; yet the language of Scripture does not permit us to expect it then." Hovey's Manual of Sys. Theol., p. 362. 

(d.) The experience of this life shows that, for any violation, even of physical law, the penalty attached to it must be endured, and that no sorrow for what has been done, nor determination to avoid such action in the future, will release from the evil which follows. Why should it be supposed that, after the judgment, law will be less inexorable than now, or that penitence and reformation will then, of themselves, avail any more than they do now? Even in this life, repentance and faith have no value nor power in themselves, but are only effective as conditions upon which salvation in Christ is offered. But the Bible carefully warns men that this offer, on these conditions, is only made in this life. To suppose it is possible in the hereafter requires not only the possibility of repentance and faith then but also that salvation through Christ will then be still attainable. This can only be upon the supposition that men will have a future probation, and the same or other means of grace than those here afforded. 

(6.) In further objection, therefore, it is assumed that another probation will then be enjoyed. The strongest form in which this objection is urged, is that, inasmuch as despite the positive threatenings of God to our first parents that they should die, he had purposed to provide redemption for at least a part of mankind; therefore, despite the positive statements as to the future condemnation and punishment of the wicked, there may still be mercy in store, and final deliverance from the presence and taint of sin, as well as its punishment. 

The replies afforded to this are obvious. 

(a.) The case quoted affords a warning to those who teach contrary to what God teaches. Our first parents were even then, before their sin, assured that the threatened sentence would not be executed. But this came from Satan, who is declared by Christ to be "a liar and the father thereof." John 8:44. Those who, upon any other authority than God, call in question any statement which he makes, should fell that they do it at the peril of their own souls and that of those whom they teach. Matt. 15:8, 9, 13, 14; 23:13, 15, 16; Luke 6:39. Those who deny a doctrine which they know is taught in God's word, or attempt by any subterfuge or mere supposition to induce others to reject it, act precisely the part of Satan in the transaction of the fall. 

(b.) The penalty which God threatened has actually been inflicted upon all mankind. Even the death of the body has only thus far been escaped by two of the race. But spiritual death, the death of the soul, manifestly the especial death of the curse, for this alone was inflicted upon the day of transgression, has, in the corrupted and sinful nature, become the so-called "natural" state of mankind. The objection evidently supposes that eternal death was also threatened against Adam. But this is not true. It becomes part of the penalty only because it is the consequence of moral corruption and depravity, which must continue to deserve punishment, and also to work out sin deserving of still further punishment, unless some means of deliverance from this corruption shall arise. Eternal death, therefore, was not a penalty threatened against Adam, but only a consequential penalty, resulting from what was threatened, and which, therefore, may be escaped through the deliverance in Christ. 

But eternal death is threatened against the finally impenitent of the present probation. The case of Adam, therefore, teaches us that it will assuredly be inflicted upon them. As God did not withhold the flood of corruption and misery, which the corrupted nature has brought upon mankind,-- the deliverance of any from which demanded the gift and the sufferings of his own Son,-- we may be assured that, in like manner, he will inflexibly allow eternal punishment to come upon all against whom he has threatened it. 

(c.) When all suspicion that God may intend something different from what he says in his threats to prevent sin, has been removed by perceiving that he has, to the letter, fulfilled his threat against Adam; we are prepared to give due weight to what he teaches about the possibility of future probation. 

To the question of one asking, "Lord, are there few that be saved?" Christ replied, "Strive to enter in by the narrow door, for many, I say unto you, shall seek to enter in and shall not be able." Luke 13:24. [See the context, which shows reference to entrance into the kingdom in the future world]. The exhortation of Isaiah 55:6, "Seek ye the Lord while he may be found" implies a time when he may not be found. This exhortation has reference to the new and everlasting covenant of the sure mercies of David. [See verse 3]. How distinctly does the hortatory question of Heb. 2:1-3 apply here; when we see, not merely how steadfast has been the word spoken by angels, but how literally fulfilled has been that uttered by God. Well may all ask, "How shall we escape if we neglect so great salvation?" The intimate connection between this passage and the exhortation against the hardening of the heart in the present moment in Hebrews 3:7-11, are worthy of especial note, as well as the warning of verse 12, and the continued exhortations and warnings, as far as and beyond chapter 4:7, which declares of the present period of probation, "He again defineth a certain day, saying in David, after so long a time To-day, as it hath been before said, To-day, if ye shall hear his voice, harden not your hearts." The declaration, "Behold now is the accepted time; behold now is the day of salvation," 2 Cor. 6:2, with the context, in like manner teaches that the present is the only period of probation. 

(d.) It may be questioned whether very many persons who die impenitent do not come under some one of the forms of sin which are specifically declared unpardonable, viz.: wilful sins, (Heb. 10:26); falling away, (Heb. 6:4-6); and the blasphemy against the Holy Ghost, Matt. 12:32. Certainly they all come under the declaration of Christ of everlasting punishment. 

(e.) Nor should such passages be forgotten here as Luke 16:26, which teaches that, even in Hades, there is an impassable gulf between the righteous and the wicked; as John 8:21, in which Christ told the Pharisees that they could not come to him in the future world; and Rev. 22:10, 11, which teaches the continued unrighteous and unholy condition and conduct of the finally impenitent. The language of Christ about Judas, (Matt. 26:24), is not quoted against all, because spoken of one man only, though none can tell how many others it may be true. But there are doubtless very many liable to the similar woe denounced by Christ; that "it is profitable for him that a great millstone should be hanged about his neck and that he should be sunk in the depth of the sea." Matt. 6:6; Mark 9:42; Luke 17:2. 

Second, the opposing theories. 

There are different forms in which the objections to the eternal punishment of the wicked take the shape of doctrinal theories. 

(1.) The theory of annihilation. This does not deny that the punishment will be eternal; but only that there will be eternal conscious pain. It supposes, however, that the death of the sinner is absolute annihilation of being, and that in this sense only is it an eternal punishment. This theory admits that the soul may suffer hereafter, for a longer or shorter time, according to its deserts, but that there will be a time when existence will absolutely cease. The object of those who hold this theory, is not opposition to everlasting punishment, on the ground that God cannot justly punish so severely, or is too merciful to do so, but to escape the idea that sin and misery will always exist under the government of God. 

This theory claims Scriptural support from the use of such words as speak of the condition of the wicked hereafter. One of these is a[pi][omega][lambda][epsilon][iota]a (apoleia), translated sometimes "perdition," and sometimes "destruction," in both the King James version and the Canterbury Revision. It appears, in reference to the future punishment of the wicked, among other places, in John 17:12; Rom. 9:22; Phil. 3:19; Heb. 10:39; 2 Pet. 3:7. 

But this word is very far from having the idea of annihilation. It is simply an equivalent to our English words destruction, loss, ruin, misfortune. In Matt. 26:8; and Mark 14:4, it is used of the ointment poured upon Christ's head, and translated "waste." In all other passages it apparently refers to the future condition of the wicked. But these two show that it does not mean annihilation, as indeed it does not elsewhere, either in the Classic or Hellenistic Greek. The verb a[pi][omicron][lambda][lambda][upsilon]u[iota] (apollumi) signifies no more than to destroy utterly, and is chiefly used in Homer for death inflicted in battle. [See Liddell-Scott's Lexicon]. 

Another word is [omicron][lambda][epsilon][theta][rho][omicron][varsigma] (olethros). This occurs in connection with the punishment of the wicked, in three or four places in the New Testament, viz.: in 1 Thess. 5:3; 2 Thess. 1:9; and 1 Tim. 6:9. In none of these does it mean more than destruction, by which word it is translated, not only in these places, but also in 1 Cor. 5:5. This last place is that in which Paul directs the Corinthians to "deliver" the incestuous man "unto Satan for the destruction of the flesh, that the spirit may be saved in the day of the Lord Jesus." Surely, no one imagines that the annihilation of the flesh is meant. 

Neither does this word mean any greater destruction than is involved in death. 

Another expression is "the second death;" "And death and Hades were cast into the lake of fire. This is the second death, even the lake of fire." Rev. 20:14. 

The lake of fire, the casting into which is here said to be the "second death," is expressly set forth as the place in which "the beast and the false prophet" are, and in which "they shall be tormented day and night for ever and ever," verse 10. There is certainly no annihilation here, for annihilation is inconsistent with torment continued forever. 

It may be stated in general, as to all the places which speak of the destruction and death of the soul, that reference is made to its spiritual loss of God's favour and of holiness, and not to the extinction of its being. This extinction would be contrary to the natural immortality conferred on spirit. It is not even true, so far as we can know, that even matter will ever be annihilated. What is called its destruction is simply such change of form as makes it unfit for the uses for which it had been so formed. Thus we speak of the utter destruction of a house, of machinery, of an animal, not being the annihilation of the matter which composed it; but the destruction of the form in which that matter appeared, and which was essential for its use. In like manner, the death of the soul means its becoming unfit for the uses for which it was made; viz.: for happiness, for holiness, for the service of God, for the complacent love of God and for the reflection of his image. Such an utter deprivation of all the faculties for which the moral nature of man was made, may well be called its death, even its utter destruction. 

(2.) Restorationism. 

This is based upon three different grounds, each of which may be held separately, or any two, or all of them together. Two of these have been sufficiently considered in the replies already made to the objections against Scriptural doctrine. 

One of these is that reformation of life will hereafter take place among some, at least, of the condemned, through natural ability and sufficient grace and the influences of the Spirit; and that thus these will be made holy, and therefore acceptable to God. 

The other is that the benefits of the work of Christ, will, after this life, also be for the first time imparted to many men, and if this is done salvation must ensue. 

It is to be noticed, however, that when the objections, previously answered, are put in the form of a theory, the idea that there can be no everlasting punishment, is modified so as to assert only that all but a few will be saved. This is done to escape the cases of Judas and others already mentioned. But in so doing, all the principles, upon which the possibility of such future salvation is based, have to be abandoned, and the theory becomes a mere supposition, without any support, presented in the face of positive declarations of the Word of God to the contrary. 

The third ground upon which Restorationism is imagined, is that the Scriptures speak of such restoration. The chief passage supposed to teach this is Acts 3:20, 21, "that he may send the Christ who hath been appointed for you, even Jesus: whom the heaven must receive until the times of restoration of all things." The passage itself fixes the period of the time of the restoration, which is at the second coming of the Lord. This precedes the judgment, and thus necessarily that of the restoration supposed by these parties. 

Another passage is Eph.. 1:9, 10, which speaks of God "having made known unto us the mystery of his will, according to his good pleasure which he purposed in him unto a dispensation of the fulness of the times to sum up all things in Christ, the things in the heavens and the things upon the earth." The fulness of the times here is probably the present dispensation, and has nothing to do with some new period. See Gal. 4:4, "When the fulness of the time came, God sent forth his Son, etc." cf. Heb. 1:2; 9:10; 1 Pet. 1:20. So, again, in Col. 1:19, 20, it is said to have been the good pleasure of the Father, "through him (Christ) to reconcile all things unto himself, having made peace through the blood of his cross; through him I say, whether things upon the earth or things in the heavens." This place is also quoted to show that all will be finally saved. 

This use made of these two passages, Eph. 1:9, 10, and Col. 1:19, 20, to build up a doctrine, without other support from the Word of God, and so contrary to so much that is therein taught, is a warning against the pernicious manner in which isolated passages of the Word of God are separated from their contexts, and used to establish preconceived theories. Both of them occur in epistles written exclusively to professed Christians. The subject of both of them is the Church of Christ. The all things in heaven, or earth, mentioned in each of these epistles, are those only which are connected with the church. So far as persons are referred to, they are those who constitute "every family in heaven and on earth," Eph. 3:15, called also "the general assembly and church of the first born who are enrolled in heaven," Heb 12:23. They have, therefore, not the remotest reference to any future restoration to holiness, and happiness, and God, of those condemned at the judgment. 

